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THE PUBLISHER’S NOTE 

For the first time this book is now translated into and 
published ■ in English from German. Originally this book 
was written in Tibetan by Lilma Tariinatha and translated 
into German by the great scholar Prof. A. Gruenwedel. 

Dr. Bhupendranath Datta, the eminent research scholar in 
the fields of the Comparative History and Anthropology, has 
spared no pains to present the reading public an English 
rendering from its German version. Besides his wonderful 
proficiency in the World History and Anthropology, his inti' 
mate knowledge in German, French and some other languages 
of the Continent is well-known to the learned section in 
India and abroad. We have no hesitation to believe that this 
faithful English translation from the gifted pen of Dr. Datta 
will be appreciated by all readers. This book openes a 
sealed chapter on the religip-sociological history of Buddhist 
India. We offer our sincere thanks to Dr. Datta for giving 
us his kind permission to publish this important volume. 

We owe our deep debt of gratitude to Swami Sadananda 
Giri for allowing us to print the blocks of Bodhisattva, 
Bhairava, Gane^a and Prajfiaparamita in this book. These 
blocks were published in his valuable book : Javadwipa. 
We are also greatly indebted to Sj. Ajita Ghosc for lending 
us two other blocks of Vajra-Sarasvati and Ati^a Dipaftkara. 
The blocks are arranged in the first page in this order : 
(1) Vajra-Sarasvati (A Tibetan painting ) and (2) Ati^a 
Dipafikara', and in the second page (I) Boddhisattva, (2) 
Bhairava, (3) Gane^a (TSntric), and (4) PrajfiapSramita. 

15.8-44 

Ramakrishna Vedanta Math 
19B, Raja Rajkrishna Street, 

Calcutta 




SUBSTANCE OF INTRODUCTION 

By Gruenw#del 

The German translation of Lama Taranatha’s first book on 
India called The Mine of Precious Stone (Edelstein- 
mine) was made by Prof. Gruenwedel the reputed orientalist 
and archaeologist on Buddhist culture in Berlin. The 
translation came out in 1914 A. D. from Petrograd 
(Leningrad). 

The German translator confessed his difficulty in translating 
the Tibetan words on matters relating to witchcraft and 
sorcery. So he has used .the European terms from the 
literature pf witchcraft and magic of the middle ages viz. 
'Frozen' and 'Seven miles boots.’ 

He said that history in the modern sense could not be 
expected from Tiranitha. The important matter with him 
was the reference to the traditional endorsement of certain 
teaching stuff- Linder the spiritual protection of his teacher 
Buddhaguptanltha, he wrote enthusiastically the biography 
of the predecessor of the same with all their extravagances, 
as well as the madness of the old Siddhas. 

Prof. Gruenwedel said that the folklore exploited for this 
work is not small ; it is especially noticeable in the text of the 
occasbnal news about the old ruins, temples and religion, 
about the destruction wrought by the followers of Islam, 
further the occasional informations about the relations 
between the Brihmaoicil gods and the Buddhist Bodhisattvas 
and divinities. Also, there are some informative mentioning 
about Further'India and the manifestation of VirQpas in 
China. Perhaps .here lies, 'before us the iconographic . 



SUBSTANCE OF INTRODUCTION 


agreement of the Indian Siddhas with the Sen-nin 
representations. 

As sources of Taranitha, he mentioned the Magadha- 
Panditas Indrabhadra, Indradatta and Bhataghadri instead of 
Bhataghati, the last both he mentioned, at the end of 
History of Buddhism where Indrabhadra corresponds 
with his Ksemendrabhadra. 

It seems Taranatha is much dependent on the Tibetan 
recipients regarding language, it is especially noticeable in 
connection with the proper names. 


The English Translator 



PREFACE BY THE ENGLISH TRANSLATOR 


The book of Gfuendwedel contains 212 f^ges of which 146 
pages only cover the text. The English translation is an 
abstract of the text with the informative notes taken from the 
German translator. None of the names of the Siddhas 
mentioned in the text has been left out. The book contains 
a rigmarole of stories of miracles and magic. Hence the 
important parts of the stories about the Siddhas have been 
selected, else there is a repetition of the stories of the same 
nature. The English translator has tried to be literal, 
only in a few places where abstract and free translations 
have been made he has marked it within brackets as 
—'(translator)'. • 

The book is translated in English in an abstract form as in 
these days of reawakening of Indian culture, the Indian 
historian and the sociologist may find information from 
TarinsLtha's books regarding Buddhist India. By perusing the 
Tibetan books translated in English and in German it seems 
to the translator that all the Tibetan writers on India have 
used common source for their informations regarding Indian 
history. And in some of these books, the authority of the 
Indian book Aryamanju^rl-Molakalpa (translated by K. P. 
Jayaswal 2 .S An Imperial History of India) is quoted 
viz. the age of Paoini is given as contemporaneous with 
Mahapadmananda of Magadha. 
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In going through Taranatha's books it Becomes evident that 
he never came to India. His knowledge of Indian geography 
was not clear, he made mistakes about the names of persons, 
geographical positions of different places etc. Further, it is 
clear from his writings that much of what he called Siddhis 
vvere knowledge of alchemy, witchcraft and Blackmagic. 
Again in perusing this book one will find out the process by 
which Mahayana Buddhism has gradually amalgamated 
itself with the Brahmanism of later days which will account 
for the disappearance of the former from India. Indeed the 
Siddhis, the SidhanHs an^^ the beliefs mentioned in his 
writings are still extant amongst the Hindus of present day. 
The abstract translation is presented to the public so that the 
research student may gather some informations which may 
throw some further light on the history and sociology of India 
of that time. Again, the book containing some Indian words 
expressed by the Siddhas may help the philologist in his 
investigatipn regarding the language or languages of the period. 
As regards the sociological and other informations culled out 
froro this book the following are pointed out : 

(1) That India had connection with the outside world at 
the period dealt by TarSinatha. (2) The sorcery practised 
in India and Europe had common forms. (3) The nature 
fOf the story of seeing in magiomirror was common in both 
the places. (4) Pa is the Tibetan contraction of the 
Sanskrit word Pdd or Pada. (5) Karmaru is the 
Tibetan contraction of the Indiap name Klimlrupa. (6) Odivisa 
is Orissa, Otantapuri is Odantapuri, Udyana or UdaySna is 
Udyana (today's Cabul and^ Swat valley). (7) Some of the 
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Buddhist Siddhas carried Jot A (long matted hair) on their 
heads. (8) T&rinitha spoke of the existence of 'Citizens' — 
‘Gild’ of that period. (9) The use of sun-dial existed in 
that period. (10) Women used to sell brandy in those days. 

(11) The book cpntains instances of inter caste marriages. 

(12) The wretched condition of the field-worker (peasant) 
in India was notorious even in those days and known to the 
outside world. (13) The word 'Dinar' the Indian form of 
the Roman coin 'Dinarius', which was used in Sanskrit 
literature, still persisted in the time when TarSnitha wrote 
this book. (14) The book mentions a Kjatriya-Pandita as a 
purohita (priest) of a king. This reminds us of the practice of 
the Vedic age. It lends further strength to the proof that the 
priesthood has not always been the sole monopoly of the 
Brihmaijas.‘ (15) The book mentions the employment of 
Tajik (Persian) soldiers in the enftployment of a RajS of Maru 
(Rajputana). (16) From the list of the names of the Siddhas 
it will be found out that some of them were of socalled low 
castes. 


S, Oour Mohan Mukherjee Street, 

oalauta, April 1944 Bhupendtanath Datta 


(1) The investigators say that in some parts of fndia non-Br&hmanas still 
9jct as priests (vide N. N. Vasu : The Ethnology of the K&yaethae). 

6 







MYSTIC TALES 

OF 

LAMA TARANATHA 

INSPIRATION I 

"Here follows a narration, which is equal to a precious jewel 
as it is rich in wonders, and which is endowed with seven 
holy inspirations, while the Jatakas contains the list of former 
teachers. 

1 bow down to the feet of my holy teachers. After testifying 
my reverence to the bands of the Gurus who following one 
after another exercised the life-bringing path of Vajradhara to 
all living beings, it was my task to glorify their lives-career as 
far as possible in a Sutra. For although itself a perfect one, 
the tongue of which has the power to work wonders, it 
would be impossible to execute the fame of these men in 
hundred ages, yet at the command of my Guru this book 
is written. 

As I through the presence of our teacher, the holy one, who 
carried the name of Buddhaguptan&tha, and in remembering 
the Bauddhas of three ages, was entrusted with the task to 
unite properly all words from prose and verse in the sea of 
theme-building ; while I tried to keep myself everywhere 
within the jurisdiction of his power, where it was only 
possible on the power of his holy words, and there also 
preceded the presence of my great Siddha Guru himself, 
who through his holiness is a root— Guru, thus the people 
will be properly informed of the power, also of incorporeal 
power of commissidn of even of this man who himself has 

7 
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the fame to be graced with the seven inspirations of 
beatitudes. (P. 9). 

What concerns the first inspiration it was the Mah&fhudra^ 
Revelation. Its adept was Mahicllrya BrShmaija-Rahula' 
bhadra born in thg country of Odivisa. By*caste he was a 
Br&hmapa and from childhood was confided with the Vedas 
and with Vedllngas. Going to Madhyade^a, he confessed the 
doctrine of Buddha and gradually became a great Tripitaka- 
knowing Bhikju. The teacher of this icSrya was Sthavirakala, 
whose teacher was named the honoured A^vaghosa. Though 
the Gurus say that the teacher of the last had been Upagupta, 
yet it is difficult to make a judgment over the correctness of 
the ancient teacher-generations. But it is extolled in the context 
of Tibetan lists that he was the corporal student of the son 
(of Gautama) of RHhulabhadra. So it is sufficient to note 
here without further examination. Later, he became an abbot 
in Nalanda. Lastly he went to the south. Thus, in the 
country of Marhata he saw the Yogini of the sphere of his 
work in the form of the daughter of an arroW'Smith, who 
could extinguish the essence of his ego-existence. He knew 
Dharmata thoroughly, gave at once the Mudra to the 
daughter of the arrow-smith and prosecuted the work of 
arrow-making while wandering in many countries. When 
his wisdom began to grow more, he received the name of 
Saroha, i.e., who is met with the arrow. Thus, came 
innumerable men with the king at the head, to see him, and 
they derided him. There in the posture of a Br&hmaoa, the 
icllrya sang 'afi hurra, indeed I am a Br^hmapa, I live 
with the daughter of an arrow-smith — caste or no caste, there 
1 do not see any difference ; I have taken the sworn vow of 
a Bhiksu, 1 go a-begging together with a woman— sin or sin, 

1 do not see any distinction.' ‘Here is an impurity', thus 
doubted men amongst themselves, but could not recognize 
that the man is poisonous aS 'a serpent. But after he has 

8 
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sung the Doha-Vajra songs the five times hundred thousand 
men with the king acknowledged excellently the aim of his 
aStion. As he now acquired a Vidyadhara-body, magically he 
went to heaven and finally became invisible." (Pp. 10>12). 

Here, the author states that this Brahmana Rahula and 

• • 

Sthavira Rahula are two different j^ersons. — (translator). 

"His pupil was the acarya Nagarjuna. He was born in the 
south in Vidharbha, by caste he was a Brahmana. Finally 
he came to Nalanda. As his teacher Rahulabhadra advised 
him to mutter incessantly the Dharariis of the Amitayus so it 
was possible for him to live in peace. He became a monk 
there. There was nothing for him to learn, as neither 
Mahayana nor Hinayana-pitakas remained strange to him. 
Therefore, he exercised the Mahamayuri, the Kurukulli, the 
nine Yak§inis and the Mahakalas ; he acquired all Siddhis : 
the globule Siddhi, the eye^ointment, the sword^Siddhi, further 
all * power to destroy and again to revive to life, and got 
complete * power over all superhuman Yak§as and N&gas 
and especially received a Vajra-body which was created for 
him by the elixir of life. He became a giant on magic 
power and supernatural knowledge. In various places he 
performed Siddhis of the sword and quicksilver-Siddhis. For 
the SaAgha^ he created food materials as well, when the abbot 
Rdhulabhadra was busying himself with the exorcism of 
Aryatara, Nagarjuna came to the abbey at that time. During 
this period there was a famine in Magadha for twelve years. 
Acarya performed a gold-tincture (Siddhi), and as far as this 
gold-tincture reached, the cornfields changed and there was 
no famine, hence the Sangha was not without bread. 

Then he worked on many heretical handbooks viz. those 
which belonged to Veda-class ; and fought with all enemies 
of Mahayana viz. Sarpkara, ;vith the Bhik§us etc. refuted 
them, aniT^s well as many dialectical polemical literature 
written by the Saindhava ^r&vakas. He collected all the. 
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copies and buried them under the ground. Later, once he 
fought with five hundred Tirthikas in the city of Jitasarpjaya, 
lying in the south, he defeated them and won them over "^to 
the religion. Thus he made the Mahliy&na as brilliant as 
the sun. Then he wished to change the ,Ghanta&ila and 
many mountains lying on, the north viz. Dhinkota etc. into 
gold. Aryatara dissuaded him from it as it would bring 
quarrel over it in future. But it is said that may gold-mines 
are present there, and at least the stones show the colour of 
gold, Later, while journeying northward he seeing many 
boys playing, prophesied that a boy would be a king. Twelve 
years later, coming back to Jambudvipa from Uttarakuru he 
saw one of the boys as a king named Uday&na who 
made reverences to him. As a consequence the king received 
the elixir of age and the Yakjas as his servants. He built five 
hundred temple-cloisters as the resting-place of the preachers. 
Later, he (aclirya) dwelt on the Sriparvata for two hundred 
years long, surrounded by the Yak?is and remained there 
practising the Tantras till his subsequent beheading by the 
grandson of the king Udayana called Susukti or the mighty 
prince. As it is related, it took place, in his seventy years of 
age, when the 71st years was not complete as it was only 
half-year. The mother of the prince asked his son to beg of 
the head of the ic&rya as his father and acarya possessed 
magic by which his age would be as long as the acarya, and 
as the acarya has a Vajra-body he would not die. The mother 
wanted it for the good of the son. The prince went to 
Sriparvata and begged of the ScSrya for it. The head was 
cut oft by a KuSa-stalk. A word was heard : ‘1 go from 
here towards Sukhavati, but will come back again and will 
rejoin the body.' Thereupon there were earthquake and 
famine for twelve years. ■ As the prince was afraid of the 
rejoining of the body he threw the head many ^es distant 
from the place orbeheading. A Yak?! took up the head, and 
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the Yak$i Ksitipati built a temple over the head and body. 
My Lam^ has seen and narrated the following : This 
ttmple whose wails are formless and seem to be like rocks is 
a wonderwork. The outside of it is steep and there is no 
way to it. (Pp. 14-19). 

His disciple was Mahasiddha ^avarl. * When N&g&rjuna 
was staying in Bengal, a dancing-master brought there 
children (brother and sisters) from the east. He called them 
and showed the figure of Bodhisattva Maharatnamati. As the 
dancing-master wanted to see also, he was shown a mirror 
in which he saw himself roasting in hell-fire. He wanted to 
be saved and was asked to meditate on Sambara- After his 
meditation, he recognized the original cause of his soul and 
recognized the face of Bodhisattva Maharatnamuni, Then 
Nag&rjuna told him that as he now got power he should go 
to the south (Sriparvata), live the life of a hunter and create 
th6 good of the creatures.* The both sisters Logi and Guni 
got their Mudra names as Dakini Padmavati and JnanavatL 
He lived with them outwardly a sinner. He got the grace of 
Vidyadhara and became famous as ^avari. 

This icarya is also called the younger Saroha. The 
disciple of this acarya was Lui-pa (Luipada) whose disciple 
was Dombi, whose was Tilly, his Naro, his younger 
Dombi, his Ku^alibhadra (Pp. 19-20). This is a series of 
schqpls, Luipa, DarikA and Antara built also another series 
which began with Tilo. 

Luipa was a writer of the king of Udayana in the west named 
Samanta Subha. Once he met Mahasiddha ^avari who 
together with him sang a song, and received Abhijeka and 
Tantras from the latter. Once he went to a aemation place 
(lit. field of corpses), sat himself in the rows of the Dakinis 
and made himself master of the jnn (lit. a publican) and there- 
from he distributed the flesh of seven corpses. As he has 

now received Vajravarahi in exorcism-Marjdala of Abhi$eka, 
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he said : 'Kicking with outstretched foot I destroy the slavery 
of Sarpsara, Vajrasattva is a greater king, more and more again 
one should set himself to business/ Later, he perceived thSt 
it would be necessary to meditate without disturbance. On 
that account, he went to the east, to Bengali, and when he 
saw on the bank "of thejGanges, a hill made of heaps of 
fish'entrails, he meditated there for twelve years, ate the fish' 
entrails and acquired the Mahamudrasiddhi. 

He also converted miraculously the king and minister of 
Orissa. Thereupon, the king got the name of Darika or D&ri, 
the servant of Hetaera. The minister, the name of Denki 
(rice'husking mill). He worked on the Denki of a brandy' 
selling woman. (Pp. 19-23). 

Another disciple of ^avari was Maitrl or Maitrigupta. He 
was a Tirthika-Pandit and a Br&hmaoa. Later he met Naro 
and joined himself with the Bauddhas, received Abhiseka and 
Upade^a and became a monk of Nalanda. Getting instruc- 
tions from many great and learned Gurus like Ratnikara^anti, 
he became a great Pandita and dwelt in the monastery of 
VikramaSila. Though he carried the profession of a Pandita and 
practised no exorcism, he beheld Vajrayogini personally. 
Once as he did not properly recognized his own nature he 
got a prophesy. Consequently he went to Sripaiyata to see 
^avari. In his journey towards the south he met the prince 
Sagara, Both went towards ^rlparvata and asked everybody 
where is the old Siddha ^avari. They travelled for a halfyear 
in this way. But as the head hair [Jatd) of ^avari was lousy 
and possessed by nits, both the ^aktis were busying in 
removing these things. Maitri for a moment was staggered, 
but the prince' fell down to his feet. As the words resounded : 
'Aya Jara Vcdahu’, Maitri became at once free, received a 
rain-bow body and faith aro^ in his heart. But as again he 
saw that both the women were killing swines, roes and 

peacocks, he again became a Jittie unbeliever ; but with the 

• <■' 
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snapping of the fingers everything disappeared. Now he was 
given Abhiseka, all the Upade^s and commenting advices 
bcfrig bestowed, the wisdom of knowing the region of his 
work grew to him. He became the master of number of 
Suras and Dakipis, won the eight Siddhis, the sword'Siddhi 
etc. But as Savari again demonstrated to fiim some jugglery, 
he cried out: 'why must you make these jugglery, rather explain 
to me the basis of the region of my work' and went at once 
back to Madhyade^a. 

People say that he came to Tibet, it is clear that the Tibetans 
are not oriented over the mainpoints of his life." 

Here follows discussion over the Tibetan tradition — 
(Translator). 

"In his seventy years of age he left his body after receiving 
the Mahamudra in the meantime. In the time 
when acirya Naro had left the body, he had appeared 
as the leader of the healer of the souls. People 
owe him still greater advancement than equalling him 
with the greatest. As in Aryade^a at that time was no 
aim which the people could follow, he worked in the 
northern countries of Nepal and Tibet with greater success. 
He had four great disciples : Sahajavajra or Natekana, 
^unyatasam,idhi or Devakara Candra, Ramapala, and 
Vajrapaiji known also as 'Indian Pani'. The first two and 
the fourth received corporeal Vidyadharis. Ramapala of the 
school of NandapSla who made commentaries on the books 
on Abhisekas was born in KamSta as a Brihmaoa. He knew 
the Vedas. Maitn taught him for twelve years. He had in 
his possession a goddess or a Yogini who possessed the 
power of a ^akti. To him prayed &c&rya Ku^alibhadra the 
younger and Asitaghna for Mah&mudtli instructions. 

Here closes from the history vyhich is equal to a mine of 
precious stone the first chapter over the occasion of 
Mahamudr&'Tradition." (Pp. 23'28). 

13 
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INSPIRATION II 

"Now comes the second inspiration which comes from the 
goddess Chai?dik&, but, as there was nq Upade^akas of 
Chaodik^, the inspiration v^orked magically. 

One of the Siddhas was VirQpa. There is no proof to 
show that he had a Guru by a separate person. He applied 
himself one day personally to Vajrayogini when this icirya 
Panditabhiksu was in Nalanda. He allowed himself the 
pleasure of drinking brandy, co-habitated with a woman and 
was driven out of the monastery by the Sartgha. Then he 
asked a ferryman on the shore of the Ganges to take him to 
the other side ; but it happened so that, he having no fare 
for the ferry, showed his pointing finger to the GaAga and 
the Gaftg& stood up straight. ^ Thus he carne to the other 
side. Then in Odica, he demanded brandy from a vvine- 
selling woman and as this one said he must pay the bill, 
he began to chase the shadows of a sun-dial from the fields 
but which did not go away from there, so he pointed his 
finger towards the sun and held it as with a nail and drunk 
brandy. As he did not want to set it free, the clocks and the 
guards made mistake. The king who knowing that the Yogi 
wanted to show his power, gave the price for the brandy 
and prayed to him to let the sun loose. Three days after he 
went away in the morning. 

After that, as the sacrifice festival of a king of Triliftga was 
being made, he consumed the first offerings of the Tirthikas, 
but he made no reverence thereby. As the king and his 
people protested to him, he bowed but all the statues of the 
gods of the Tirthikas broke into pieces. There as the prince 
of the gods was a Liftga foroi, a limb consisting of four faces 
called ViSvanatha, established by the people of the citizen- 
gild, and this one was also bsqken into four pieces. After 
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that, he went to D&kinip&tha in the house of theTirthika'Gaijas. 
Though lots of persons were there, the TriSUla was held by 
him as the main-article for slaughter and the witches already 
built Gapas to the flesh (offering ?) of Siva, there the &cllrya 
clapped his hands and the Tri^^a broke. As now the 
self-erected stone image of the Chapdik& slightly shaking 
began to move, there with a blow on the head, he went with 
head on her brest to the womb. People say that he is still 
there, kneeling in straight position, Jjut his pair of ear are 
only to be seen. He ordered her, not to bring any living 
being to destruction. Now it is onesided opinion of the 
Tibetans, that this D&kinipatha lay in the south, but it seems 
that, it was in eastern India. Further it is also said that the 
converter of the goddess had been Gorakja. 

"As after that he went to Sorasta, there was a self-erected 
(Sayambhu ?) stone image of Mahe^vara called SomanStha, 
very strong in miracles. As he thereby did not wish to 
break it, he with his pointing finger proved that the figure of 
AvalokiteSvara has appeared on the statue. Some say that it 
has been the figure of M&richi" Then followed further 
miracles. — (translator). 

"Sometime later as he lived in the time of king Ramapala 
and carried the name of Siro, he did all possible help to the 
living creatures in Madhyadega. As he washed his own 
feet, V&nvadala, the elephant of king RamapSila drank the 
water, then went to the battle and was victorious over a 
hundred Mleccha-princes.” 

Later, once in the country of Gaur stood a Yogi over the 
pillows of a Tajik prince, when he awoke. This Yogi 
could not be destroyed in water, fire, by weapons and by 
poison. Then the king recognized that he had acquired the 
Siddhi and asked him: 'Who art thou?' He answered : 'I am 
VirOpa'. Then he gave instructions to some who acquired 
lower Siddhis. In Bengal he stayed for four months enjoying 
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all Siddhis ; but where he went afterwards no body knows. 
There is an especial instance where he appeared magically in 
China. People say that VirOpa appeared thrice, in the 
human world. This Scirya is named by the people as 
Sridharmapala, but he was not identical with Sthavira 
Dharmapala who was an abbot of Nalanda. (Pp. 28-3 1 ). 

His disciple was the man who appeared in Odiyana as 
Kalavirupa. He was scarcely born in the BrShmarja caste, 
when the Brahmaija astrologers told his parents that he 
would commit four mortal sins. Later, he committed four 
sins : murder of a Brahmapa, killing a cow, sleeping with 
mother, drink which degardes a Brahmana. Then he 
wandered in ail Brahmapa and Buiddhist temples and 
cloisters, but could not be absolved from sin. Then he met 
Jalandhari, and getting precept from Vajravarahi was 
absolved from sin. (Pp. 31 '33). 

With VirQpa the younger was Vyadhalii. He was 
originally of the bird catching family (Vyidhili). He 
received Mudrasiddhi in twelve years. (Pp. 33'34). 

He taught KuSalibhadra, he was Chandrika-Tantrika. 
Further, Virapa gave instructions to Dombi-Heruka. It is 
known in Tibet that he is identical whith the acarya of 
this name But, it seems he was a king in the eastern laying 
country of Tripura (P. 34). The acarya went and gave 
Abhijeka and Upade^a to the king who meditated pn his 
Tattva and got the second grade of knowledge. He recog- 
nized that he could make exorcism and as a proof worked 
on a Mudrika who was of the Hetaera class. She became 
his Padmitji. This became known to the public who said 
the king's family is disgraced. He was driven out of his 
kingdom by the minister and subjects. As he practised 
Vidya-ascetism, wandered in woods and fields and therefore 
got the name of Dombi. Thus, Dombi is one who goes 
with a Hetaera. Later, there, was famine in the kingdom. 
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and the virtuous king with her Sakti riding as a tigress 
standing on a She-Yak and he sewed with poisonous snakes 
'oame there. The people recognized that he has become a 
Siddha. They became his disciples. They became Tsntrikas 
and acquired Siddhis. (Pp. 34'35). 

Further, in a country called Radha corrfmonly called Rara, 
there lived a king who did lots of injury to the religion of 
Buddha, but was very much afraid of tigers and serpents. 
The acarya worked wonders and told him : ‘If you do not 
yourself accept the religion of Buddha, then I will bring to 
you these poisonous snakes.’ And all accepted the religion 
of Buddha. Thus he made an end of the continuation of 
the Tirthika^religion in the country of Rara. Lastly, he 
went to sleep in his corporal form in heaven. (Pp. 36'37). 

His disciples were the Yoginis of the Dombi-system. 
Acarya Alfilavajra, Hemalavajra and Ratavajra were from 
Madhyade^a. There were 'also others : Krsoacari, acarya 
Garvari, Jaya^ri, and Durjayacandra. (Pp. 37-38). 
Rahubhadra and others touched the feet of this acarya and 
acquired subtleties of Siddhi. Thus Mahasiddhi Dombi 
taught a Hetaera, and this one to Ratavajra, and he to 
Kr 5 tjacari, and this is a Tantra school. (Pp. 38). 

Rahulavajra was a Ksatriya and Vikramabhiksu-Paijdita. 
He meditated on the Guhya-(esoteric) Tantras- (P. 39). 
Here, closes from the history which is equal to a mine 
of precious stone, the second chapter : the occasion of 
Inspiration series of Caijdika.” (P, 40). 
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INSPIRATION III 

t" 

"Here follows the third inspiration, the Karma-Mudra' The 
great king Indrabhoti was master in Gubya^Tantra.* He 
was the king of Udayana who saw the materialized face of 
Buddha. He saw the lj§is, who formed the surroundings of 
the master, going and coming but forming no halting places. 
In answer from his minister he heard that they were the 
^ravakas of the great Ssi Buddha the TathSgata. The king 
wishing to realise Buddha, gave up the enjoyment of his five 
senses with his wives. Miraculously before him appeared an 
endless Maijdala and the king received the Abhi$eka. 
Tathagata gave him all the Tantras. He taught all population 
of Udayana and wrote the Tantras in book forms. He left 
the company of his wife and his own over-sensuous body 
and travelled from one Buddhakjetra to another. He gave 
Siddhi to all men, and from animals to worms and 
disappeared in the Rainbow-body. (Pp. 40-42). 

There was a dancing-girl from Srimat Sukha, who later 
became a Dakini, saw her (materialized) face again. She was 
called the Sahajasiddhi dancing-girl. (This Sahajasiddhi dan- 
cing-girl is identical with Sukhilalita in Taranatha’s History 
of Buddhism Pp. 210, 17). According to the commentary of 
Sahajasiddhi, she was the daughter of a king of a part of 
Udayana. When she grew up, once she went with a group 
of five hundred girls to a garden. There appeared Bodhisattva 
Vajrapapi in a magic-form of a Rji. As he was seen by the 
girls, they raised a cry and ran away, taking him to be a 
demon on account of his Rsi’s hair-dress (matted hair). But the 

!• Mah&pandita R&hula SaAkrty&na who is a great scholar of Buddhism 
tells the translator that there had been only one king Indrabhoti who was 
of Orissa (Odivisa). In that case Tlr&nSLtha must have made a mistake in 
calling him the king of Uday&na. 
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dancing'girl said : ‘Don't you fear' and she having a look at 
him went into SamSdhi. Then she and her five hundred 
maidens bowed to his feet and he blessed them by putting his 
hand on their vertex. Then he preached to them with the 
words : ‘May you all be Yoginls.' They^ according to their 
Tattvas, attained the ten Sarvadarianadharmas. (Pp. 42'43). 
After she preached to Mahapadmavajra, this one to 
Anaftgavajra, and to the swine-keeping woman, this one to 
the Padmavajra Saroruha the junior, this one to Indrabhoti 
the junior, this one to KfSijcSri, this one to KalySoanStha, 
this one to Amitavajra, this one to KuSalibhadra. (P. 43). 
Mahapadmavajra was born in a BrShmaija caste in the 
western country of Maru. After knowing the Tripitakas 
and all the teaching books he went to Udayana, and saw the 
(materialized) personal face of Vajrasattva. In order to get 
Abhiseka he went to the divipe dancing-girl. There he wrote 
many Tarjtras for the mystery of Guhya collections and 
informations on four Mudras. He also wrote a manual 
called Ouhyasiddhi. (Pp. 43-44). 

Now follows Anafigavajra. He belonged to a caste of 
a low occupational order. He meditated for twelve years 
on the Kotamba mountain according to the advice of his 
teacher Padmavajra. The advice he got from his Guru was : 
‘Put yourself in touch with the swine-keeping woman by 
keeping swine and then step by step you will be a 
Vajrasattva.' He began to keep swine in a city of north 
Udayana. healed many persons and became famous as the 
holy swine-keeper, (P. 44). 

His disciple was the acarya Saroruha belonging to the 
Kstriya caste. As he was a great Paijdita and knew the 
sciences and many Guhya-Tantras, he became the sacrificing 
priest (Purohita) of the king. Once seeing him in the company 
of a common woman of the temple, the king ordered them 
to be burned. But out of* the ashes, he reappeared as . 
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Heruka with ^akti in a halo of brilliant rays. Thus, the 
people were surprised and became converts to VajraySna 
(cult). The king also with five hundred people acquired 
the Siddhi. Later the acarya went in the neighbourhood of 
Maru. Seeing the miraculous power of Ae acarya, the 
king professing the Tirthik^v religion accepted the religion of 
Buddha. A temple of Heruka was built, and it was 
solemnly predicted to him that if he gave up his vows and 
wanted to see the veiled figure, he would die by spitting 
blood. But when later, he wanted to destory it with his 
Tajik (Iranian) sodiers, twelve Tajik cavalrymen fell down 
at the same time and he became insane. But the acarya 
brought immense blessing to aJl creatures and acquired the 
Siddhi of Hevajra. (Pp. 45-49). 

His disciple was king Indrabhuti the junior. But as he 
himself ordered to narrate the burning of the acarya, his 
life-histoiy was not completely described. It was written as 
an occasional comment on the margin of the history of 
Kambala.*' 

Here closes from the history which is equal to a mine 
of precious stone, the third chapter on the occasion of 
information of hundred Karma-series."' (P. 49). 
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INSPIRATION IV 

• 

“As regards the Inspiration of bright Rays, it was &c§irya 
Vajraghanta who in Udayana worshipped personally Vaira- 
yogini and her suit. And concerning fhe old series of 
teachers, it was MahScarya A^vapSda who reached the 
Mahamudrasiddhi. 

He meditated and attained deep Samadhi on the bright Ray, 
built a hut near a door of a city in Udayana and worked 
jugglery with the king. He disappeared in celestial region by 
magic. (Pp. 49-50). 

Now prayed the king and his people to his disciple 
Vinapada for Upade^as. This acarya originally was of 
royal descent. He acquired immense Siddhi. (P. 50). 

His disciple was the brandy-selling woman Vilasyavajra. 
As the king was a believer in Tirthika-doctrine, she advised 
the acarya' Dombi-Heruka to convert the king by threatening 
him with snakes. The serpent surrounded the palace of the 
king, and said to the king : “As the Tirthika acarya cannot 
protect thee, thou seekest the help of Dombi-Heruka. The 
acarya drove away the poisonous snakes under the earth. 
The king and his surrounding people began to believe on the 
Buddhas. As Dombi and Vinapada both saw that the 
brandy-selling woman was a worthy subject to be a disciple, 
they gave her Abhijeka and Upade^s. She acquired powers 
and honour of a Yogini. The Queen Lak$mikara gave her 
Mah^ukha-Upade^as. As she served the living beings in 
innumerable ways, she became famous under the name of 
Yogini Cinta. (Pp. 50-51). 

Vajraghanta also got learning from her. This acaiya 
was of Troyal blood from a cpuntry name Odivisa and 
became a monk in Nalanda. He received the name of 
^nmatigarbha. Later he becanje a great scholar, destroyed 
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the opposition of the Tirthikas and became famous as 'Deva 
who triumphs over the enemies.' Once he had a high rank 
as an abbot of Nalanda, there he met Siddhi D&rika.‘ 

After acquiring Siddhi he went to Udayana where he met the 
Yogini Vilasyavajfa who had taken the form of a swine- 
keeper. She showed him the incomprehensible way of 
Mahamudrasiddhi. He inculcated ail Tattvas and meditated 
in a thick forest near Odivisa. For a time, he took as his 
Mudrika, a brandy-selling woman who possessed all the 
signs of a Padmini. After twelve years of meditation, the 
acarya received the honour as an adept of the highest 
Mahamudrasiddhi. In order to keep the unbelievers at a 
distance and to determine the sphere of virtuous merit for the 
future creatures he put up a stone image of Avalokite^vara 
and to circulate further the Guhya-Tantras, he exorcised 
once a son and a daughter. Heapng this, the king ordered > 
the brandy-selling woman to bring the acarya, As the 
acarya entered through the east door of the city, magically the 
acirya with Sakti appeared as Heruka with ^akti. The boy 
and the girl changed themselves into Vajra and Ghanta, he 
took hold of them and flew to heaven. This acarya had 
spread Vajrayana in all institutions of every country and had 
innumerable disciples who acquired Siddhi. (Pp. 51-53). 

He gave lesson to Kambala. This acarya was a son of 
a king. His mother-country was in Udayana region some 
say he had been from Odivisa. When he grew up, he 
became a monk in a temple-monastery and became learned 
in Tripitakas. Later, once he went towards the east, there 
he met acarya Vajraghanta. There he received the 
Abhijeka in Cakrasambhara and the Mapdala of his accom- 
panying gods. Then he reached the highest Prajfia, As he 
went in the west in the country of the Dakinis, the Tirthika- 
Dakinis gave a flower-garland in his hand. As he took it, 
the Bauddha-Dakinls said : ‘0<son, it was not good that thou 
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hast taken the garland, they are Tirthika-Dakinls ; as thou 
hast taken the flower-garland, thou must belong to them.’ 
Thereupon he said. ; Then you must give attention to it'. 
Then a settlement was made between the Tirthika and 
Bauddha-Yoginis that from whose flowers anybody would be 
hit first, to them would belong the concerning person.” 

Then followed lots of magic wonders. — (translator). 

“The attention of the Dakinis could not damage him. 
After that, the time came for the acarya to practise on 
the field of dead bodies ; he went in the ^ma^sLna of five 
hundred Mantra-holding (Dakini-) princesses in the country 
of Uadyana. There was a certain Mantravati experienced 
in the Mantras of Sahajasiddhi and magic-powers, she was 
a Hexe (witch). She wanted to destroy the ac^a and his 
followers and attempted to seize him ; but could find nothing 
but a piece of woollen-cloth (Kambala) on the spot where 
the &carya sat. The witch 'saw that this was a magic work 
of the acHrya that he had transformed his own body into a 
woollen-cloth 1 That must be tom off and everybody must 
eat a piece of it.' With these words she tore off the doth 
and everybody (of her following) ate off a piece. There- 
upon the llcarya made himself again visible and cursed them 
all, and five hundred witches with Mantravati became five 
hundred sheep-headed Matrkas." 

The transformed witches complained to the king, but the 
acarya made them disgorge the woollen-cloth. — (translator). 
“As they 'ate up his body, he became known under the 
honourable name of Kambala. Then he gave Abhifeka to 
king IndrabhQti, who acquired Siddhi. Here closes from 
the history which is equal to a mine of precious stone, the 
fourth chapter on the narration of the working of brilliant 
Rays.” (Pp. 53-58). 

“Acarya IndrabhQti and Acarya Kambala both prayed 
with Siddha Jalandhari for the ^titude of the brilliant Rays. 

23 



MYSTIC TALES OF LAMA TARANATHA 


As regards his country, he was bom in a low-class in the 
city calM Thatha, in Sindhu, in the country of the west. 
By the power of the reward of his virtues, he was, rich# in 
earthly pleasures. Later, he became a Bhik$u of a temple' 
monastery. Once as he was in contemplation over the 
UpadeSas which he had received from Scarya Kambala from 
his prayer, came a voice from the heaven : ‘Go thou to 
Udayana and meditate there ; there wiliest thou acquire the 
eagerly desired Siddhi.’ Thereupon he went to Udayana, 
got lessons from the king Indrabhoti, the godly-lady Lak$mi' 
kara and from the icirya Kacapada instructions in all 
Tantras ; then for the period of meditation extending to ten 
days, he went to the Sma^ana, received open entrance to 
the Matjdala of Sri-Heruka and Abhi^eka from four Dakim's, 
and arrived at once at the grade of Mahamudrisiddhi. 
Thereafter, he engaged himself in every way for the salvation 
of living creatures whilst he was living in this country for 
a long time. 

After this, the acarya lived in the country of Jalandhara, 
at the place where fire comes out between water and stones 
(Jvalamukhi in Kartgri valley). As he lived there for a long 
time he received also the name of the country and was called 
as Siddha Jalandhari. 

Once he was in the neighbourhood of Nepal, near a 
place where from a self-sprung Stupa a very miraculous 
Liftga of Uvara has arisen ; he built a hut and praij^ed there. 
This ISvara was possessed with supernatural eyes, and 
worked magically for the exhibition of his power by many 
small strokes and through acts of brutal cruelty, also he 
Kucalaniitha, king Lllicandra further Amitavajra, prince 
Lavaji and others became indescribable lordly Yogisvaras and 
as they met later the Br&hm^pa Sridhara and his followers, 
they acquired the Siddhi. Aciirya Bhadra gave his teachings 
to Antara, he to the man whq mjoyed the fame to be the 
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appeared as the destroyer of the religion of the Bauddhas. 
To make him tractable, the icirya went there. At that time, 
tRree kings had assembled there for the worship of this Lirtga. 
The acarya went in the middle of hundred thousand men, 
and as he showed his index-finger to the Lirtga, its head fell 
down to the foot, and as he looked at it, the body broke up 
in many pieces. Then, the whole world recognized that he 
had acquired Siddhi ; and they trampled the idol on foot. 
Then, he went once to the country of Camparoa. There 
was a king who wanted to destroy the monasteries. There 
appeared a Vioa-player at the gate of the palace who 
wished to see the king. He was let in and he commenced 
to play in Vi'oa and sang. As the king and his surrounding 
were amused at it, the VioaL'player transformed himself into 
a Yogi, As the king noticed that he would be a Buddha 
who appeared as such (as he wanted) to cheat with his magic, 
the acarya spoke out the Bauddha-Tantras. But the Tirthikas 
scolded the king, who ordered his men to cut off his head. 
But they could not do damage to the acarya inspite of their 
all sorts of weapons. Then, as the acarya clapped both of 
his hands, the palace broke into pieces, and he with his 
exorcising look made the people of the king benumbed and 
stiff. The king fell at the feet and asked him praying: ‘What 
shall I do V The acarya answered : ‘In order to be free from 
your'former sins, you must do something more, so that where 
there was one monastery, two must be established and must 
allow the local monks* community to be doubled. And as 
long as you live, make an endowment to the Saftghas which 
would be sure for seven generations and make a copper 
plate grant to this purpose. The king acted accordingly. 
Again, in the country of Malava was a king called Bhartahari, 
nowadays in people's language called Bharthari. He 
possessed eighteen thousand horses and ruled over wide 
territories ; he also had a thousand wives. The Slcl^a knew. 
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that the time has come to convert the king, he put him- up 
in a place not far from the city." 

Then followed a miracle. — (translator). 

"The king asked the ic4rya to make him his disciple- 
He answered : ‘You leave your kingdom, make 
Avadhoti, then 1 can give irvstruction to you.' The king gave 
up everything, followed the llcirya and received Upade^as, 
and shortly became a YogeSvara. Later he with five 
hundred peoples went to heaven. 

As regards the former emanations the llc^rya had 
procured a boyish spirit, therefore, he was also called 
Balap&da. As he wished once to convert the countries in 
the east, he took the figure of a Haiji — of a man who sweeps 
the streets in the city of Catigrama in Bengal. In this country 
the young king Gopicandra sat (on the throne) not very 
long ago. As he was very handsome, he was given himself 
much to the women. One morning his mother saw the 
icSirya in the king's fruit-garden. He was sitting at the foot 
of the trees and uttered the words : ‘Ndrikela Bhik^avo' and 
the fruits of the tree came by themselves to him. After 
having drunk the cocoanut water, he spoke : ‘Ndrikela 
Uparajdhi ’ and the fruits went up as before. 

As the mother of the king saw him doing this# she 
recognized that he has acquired the Siddhi. Then she 
considered that, this would be the time to convert the • king. 
Once in the presence of her son, tears came into her eyes. 
The king said : 'Oh mother 1 is there anything that can be 
done to thee ?' She answered ; 'When thou hast acquired 
ten times the umbrella the power and clever under' 

standing of your father, yet thou hast not got the law for 
escaping from death, that makes you clear that thou art self 
perishable'. Then the king answered : 'Is there no remedy 
for death ?' Thereupon the mother said : 'Our street-sweeper 
possesses it.' Then went the .king to the street-sweeper : 
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Thou must give me the instruction so that no one must die.’ 
Then what he answered was : ‘When thou dost not give 
Jh thine throne, thou can never reach it.' Thereupon the 
king answered : 'As I have first prayed for instruction, later 
I will give up thp kingdom.’ Then both of them went to a 
wood. There the icirya gave thp king an empty earthen 
pitcher and said : ‘Put thine hand into - it,' and as he put 
his hand into it, the icirya said : ‘Now tell me quickly what 
is there ?' As the king answered that nothing was there, 
the answer he got was that the road to immortality was just 
like that. As the king asked three times and everytime the 
Hc&tya gave him the same information, the king was put out 
of temper and took him to be a cheat. The king dug a 
groove in the earth and filled it with thorn-bushes, elephant 
and horse dung and threw the &c&rya there and covered him 
up. So, the icarya showed^a double function of his body : 
in Jalandhara he was wandering to work for the salvation 
of beings, and at the same time taught in Bengal. Later, 
thereupon came the acarya Krjtjac&ri to Kadallkjetra which 
in people’s mouth is called Kacali ; as amongst the disciples 
of the llcirya Krspaciri there were many who were Yogis, 
they gave opportunity to all with the words : ‘Awake, awake, 
it is the time to become the Siddha-disciples of Kr?nacari'. 
Many acquired Siddhi there, but the Siddha Goraksa has 
already achieved his Siddhi. As the acirya came there, he 
begun a conversation with Goraksa. Occasionally in 
answer to Gorakja he said that his Guru was Jalandhari. But 
now twelve years have passed since Jalandhari has been put 
into a grave under ground, he went himself there, surrounded 
by four times hundred thousand Mimifisakas towards the 
east. Full of rancour he sat himself on the palace door of 
Gopic^d. There, the music did not have tune any more. 
Horses and elephants did not eat, little babies did not 
suck milk. Then the king/ecognized that thing was due to . 
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the power of the &cirya, and being overcome, he spent a 
little in alms and invited the icirya and his followers to dinner. 
As the ic&rya said that he had four times hundred thousanfi 
men with him, he could not possibly satiate them ; but the 
king answered that^ when he was in a position to supply 
constantly the food of many ten thousands of soldiers, why 
he could not feed the licirya and his followers. Thereupon, 
the kcriy& said : '1 have two disciples : Mahila and Bhadali, 
first you feed them with satisfaction.' Following this conver- 
sation, the king let cook rice for five hundred people.. 
Then came both Mahila and Bhadali, poured the whole 

food in a gourd made into two shells (Kamaijdalu ?), 

and as it was not filled the king was surprised. Therefore, 

the king went to the icarya and prayed : '1 pray for 

the means to avoid death.' Then the 4carya received 
all belongings for a Maijdala, and he gave Abhiseka 
to the king. And as he gave him the same lesson as 
the former street-sweeper, the king said that he had 
heard all these before and narrated to him the former 
affair. Thereupon, the icSrya said : 'How can you now 
acquire Siddhi to avoid death as this one was my 
teacher Jalandhari’ ? ‘Out of fear that he would get a 
curse from the Siddha' the king begged of the Sc^rya to 
find out a means. Three statues of the king were made of 
copper mixed with eight precious metals. Then KrsracSri 
and his disciples removed all dirt, earth etc. and brought 
a statue of the king on the edge of the hole and put 
it on the feet of the Siddha Hidi- Then came out 
of the mouth of the Guru the words : 'Who art thou ?' 
and the answer came : '1 am king Goplcandra', 
the Guru said : 'Thou art the carcase for a jackal to 
make multure, become durt', and the figure fell down 
as dust." 

The other statues underwent the .same fate. — (translator). 
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“Thereupon the heart of the king and his followers 
was almost broken. Again, came the ic&rya to the king 
anc? induced him to apologize. Then came a word 
from Siddha Jalandhari : 'Mine son Kilhoa, thou willst 
take him as thir^e disciple', but as this one put himself 
before the &c&rya, already one ttiousand four hundreds 
were there, the ac&rya said : 'You are there, therewith 1 
have innumerable grand-children, but as 1 have not eaten 
and drunk for twelve years, I am hungry and thirsty, 
in the meantime when the dinner will be ready, two 
must take care of me as I bathe.' In the meantime 
the seventy new disciples prepared the bath and others 
were allowed to leave the bath, and as only Dhamma and 
Dhuma remained, they were asked to attend Jalandhari ; 
there he cut with a curved knife the flesh from the limbs 
of them and entwined it in his body. As they said : 'As the 
Guru has wished it, he is making himself strong with it’, then 
broke out the Siddha Jalandhari into endless laughter : 
‘Ha, Hal as 1 hold fast to my vow, wherefore 1 eat 
human flesh ?' Then all disappeared as an illusion of 
the eyes. As both Dhamma and Dhuma had put their 
hands on their heads, they acquired the highest Siddhi. 
As the king and the acarya were long time together 

as disciple and teacher all the spots were gradually 
cleansed from the king's character. After the end of 

six month's Gaijacakra Jalandhari taught Doha-songs to 
the king and as the king began to live in peace of 
soul with a thousand following, he became a greater 
Yogi. The king Bhartahari was the uncle of the king 
Gopicandra. 

Further in a later period in a wood near Rame^vara 
in the south was a self-macjp shrine of the Matrkas. 
There assembled many Dakinis and Pisacas and used to 

fall upon all people who • came to the south in that 
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road. Once' five hundred merchants and a Yogi travelled 
in this region ; some Br^maos with their wives put 
themselves up there and said : 'As you must stay herS in 
the woods, there is an abundance of trees and roots ; 
besides, there is nothing to fear from tfie wild beasts.' 
As these people put up thpmselves there, two strange women 
appeared and said : ‘You remain here ? You do not know 
what will put (come) in here ?' Answering that they do not 
know, they said : 'There are the Dikinis and Riksasas, you 
will be bound by them ; they would come to eat you up 
to night, therefore think of remedy against it.’ 

The accompanying Yogi belonged to the school of 
Jalandhari ; this one directed his prayer to his icarya 
Jaiandhari, and there he (Jalandhari) put himself up as a 
monastery steward in the first watch of the night without 
saying a word to the Yogi. _ In midnight appeared the 
man-eating Dakinls and Rsksasas, everyone bound the 
body of a man and taking him away, put him before 
the shrine of the Matfkas, and made themselves ready 
to devour them. But as the monastery steward uttered 
the word : ‘Phat’ ( and made dancing move- 
ments, the Dakinis and RSkjasas became senseless and fell 
to the ground. The shrine of the M&tfk&s fell down into 
three pieces. The acarya gave them the order not to injure 
any living being any longer ; then it followed that the steward 
was the Siddha Jalandhari himself. And the five hundred 
merchants became Yogis and meditated and all acquired 
the Siddhi. Thus it is narrated. The acarya stayed in the 
south for th;ee years and worked for the salvation of living 
creatures. And it is evident that there were a lot of Upade$as 
which he gave in that time. 

Again, in another time there lived in the western country 
of Maru an icirya named Jnanagupta. As he once was 
preaching a great sermon, there, came in a wonderful Y09 
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at that time. In answer to the question who he was, he said 
that he was Jalandhar!. After religious discourses Jalandhar! 
gav^ him a skulUcup full of light. Acllrya Jh&nagupta took 
it without consideration and in the same time extinguished 
the light. As the members of the Sahgha repeatedly prayed 
him to remain, he gave UpadeSas for three months to them. 
Finally he told them : 'Keep everything in the secrecy of your 
memory for three years, after it bring all the Tantra powers 
in function and you according to your wish will have holy 
life I And all will acquire the Siddhis.' Saying this he became 
invisible. Once in the eastern country he received the cry 
from six Yogis t ‘Jalandhari come here and teach us the 
Dhamma !' As they went to the temple, acSrya indeed came, 
but he did not show himself up there. After they had built a 
prayet'house and prayed there, he showed his face six 
months later and gave them essential instructions. In the 
course of a week there came a Saindhava-^rivaka. 
He is said to have told him : 'You shall learn nothing 
of Tattva, who rejoices himself on some dialectic 
has became an inveterate Bhikju and to him it has 
became old' and he disappeared. In this cloister now 
came many Saindhava-^rSvakas and lived there. The six 
Yogis received the Siddhi of immortality. The oldest of 
them seemed to have been Vibhaticandra. He came to 
Tibet and Bu-Ston-Rin-Po^Che prayed him for instruction. 
Now, the acarya appeared in the world for four times. 
Among the disciples of the teacher, the first place belonged to 
Krsijec^ri, the second Buddhajnanap&da, besides Mah^siddha 
Tinti, the younger Viropa, the kings Bhart&hari and Gopi' 
candra etc. Under these circumstances, who was the best 
disciple, the prophesy said that he could carry the name 
'Black' ; he would consequently after Khafvaga (Satavafiga) 
follow Kiilacakra, and carried ornaments of bones and a 
Damaru in the form of a branjy^lass. (Pp. 58'69). 
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As regards the life^history of Krsoacari the tradition of the 
old Tibetans is that he was bom in the country of Karrja. 
while the oral tradition that exists amongst the present *day 
Indian Yogis is that he was born in the city of Psdyanagara 
which is also called Vidyanagara (Vijayanagara). When it is 
narrated that he was of the Brahmana caste that agrees with 
the old tradition of the Indians, and when the old Tibetans 
say that he was of Arya family that accords with the Doha 
of the acarya himself : 'Wrestling and striving forward-going 
is the son of the Brahmaoa.’ Thus he was a man who 
shining in the Brahmatja-caste, advanced the aim of the 
Bauddhas, but remained outwardly harmonising with the 
heterodox people. There existed already a prophesy from 
Buddha for the country of Uruvica, which is according to 
my Guru is meant Odivica, which touches Bengal, and 
this prophesy refers to the appearance of Kpsoacari. 
According to the translation of Sesrab from Rva-Sgren, 
which reports freely over the manifestations of the Natha, 
this identity with Odivica is evident. 'The son born there 
will be provided with great bravery and grctwn to the order 
of Ramaija will receive all Siddhantra, as the only Yoge^vara 
will carry a name, which touches a little on N to the fourth 
(consonant) of the seventh line, provided with the first vocal 
with first (consonant) of the first line, he did not appear in 
Jambudvlpa, therefore he will not appear here also. His 
six disciples will throw away the existence of their bodies and 
attain MahSmudrasiddhi.' Thus, his motherland, his mame, 
his Siddhi and his disciples are previously pointed out. 
As regards the life-history of this acarya, one should examine 
the especially published rNam-t’ar. The six of the disciples 
of this acarya prophesied by Buddha were : Bhadrapida, 
Mahila, Bhadala, the cramanera called Tailor, Dhamma and 
Dhuma. Others say that Bhadala, Bhadra or Bhadrapida 
were identical and do not c6unt him separately ; in his place 
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they take Eyal4 or also the Yogini Mekhala and Kanakhala 
or Bandhe etc. At the time when the 4carya lived himself 
th# following persons received the highest Siddhi : minister 
Ku^alanStha, king Lilacandra further Amitavajra, prince 
Lavaji and othq*s became indescribable lordly Yogisvaras 
and as they met later the Brahpiana ^ridhara and his 
followers, they acquired the Siddhi. Acarya Bhadra gave his 
teachings to Antara, he to the man who enjoyed the fame 
to be the younger Kr§03^cari, this to Bhuvari, this one to 
Tibetan-born Bhuva bLo-ldan and he preached to 
Ku^alibhadra, thus this is a school. Further, preached 
Kr§nacari also to Bhadrapada who is famous under the name 
of Guhya. He must have preached to acarya Tilli. In 
Tibet they say that the above-mentioned Guhya (Bhadrapada) 
preached to Antara, and this one to TiJIi. 

This Mimaftsaka preached also to Ku^alanatha. As this one 
gave up the post of a minister, meditated and gained some- 
what clairvoyance power. (Pp. 69-72). 

As regards acarya Tilli, he was born in the Brahmapa 
caste in the eastern city of Catighavo, when he grew up, he 
learnt all the text-books of the Brahmapa religion, while 
wandering as a mendicant, he came finally to a temple- 
monastery and seeing the members of the Sangha leading 
an unattached life, he became a believer, put on the monk's 
robes aind learnt the Tripitaka. He received the Abhi§eka to 
Mapdalas, grasped the Upadeias etc., meditated and became 
participant of all knowledge. He saw the immeasurable 
face of Magic-Puru§a. He also saw constantly the face of 
^riheiuka and of the Dikinigapas. As he united himself 
with a maiden Yogini of his K§etra who founded Sesame, he 
was driven out of the cloister by the members of the Sartgha. 
Then, he busied himself with the/ounding of Sesame in the 
city, and as he, a former Brahmapa-Papdita Bhik§u did 
not succeed to became a gian of honour and rank, 
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he received the name Tilli, i.e. who pounds Sesame, and he 
was the husband of such a woman. After he had worked in 
different K$etras, he received all instructions from the* D&kfAis 
of the countries beginning from UdaySina. As he now pushed 
the teachings of his Guru bodily also to the highest point, he 
succeeded to get the knowledge of Sahajavidyi by experience, 
and thus reached the highest Siddhi. With ' the intention 
of showing his knowledge to others, once he sang the songs 
of his knowledge to the assembled people of the market of 
the city. All men were in doubt when once in a city of 
Bengal assembled hundred thousand men to see him, the 
icilrya appeared with the Sakti pounding Sesame in the air 
above the ground about a man’s height. And as people 
asked him different questions, he gave answers in a song 
of his experience. It is narrated that the assembled people 
understood the sense and acquired the Siddhi. Thus he 
became famous as Siddha Tilli. After working for the 
salvation of all creatures for a long time, he went bodily to 
heaven. (Pp. 72-73). 

His disciples were Lalitavajra and Niro. A report on the 
first person does not exist. It is clear that what appeared 
McUtriyogidharmacakra ( ) is connected with 

him and in the legend of the younger Lotsaba-collection 
of Mar-do and Pu-rang on Sambara and in the legend on 
Hevajra from dPyal, he as a Gautama-^isya was made as the 
best disciple. (Pp. 73-74). 

As regards Niro, he was born in a Brahmapa family in 
Ki^mlra. As in his youth he was a Tirthika-Papdita, he 
practised ,all the Tantras of the Tirthikas. As an ascetic of 
the Brihmapa caste he made Avadhoti. Once, he came in 
the house of a brandy-selling woman, there was an unimpor- 
tant Bauddha-Papdita. This one could not bear the magni- 
ficence of Niro, then he ran away from there. As Niro 
found there the beginning work of a Su<ro-copy he rejoiced 
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himself very much on the religion of the Buddhas. Then, he 
went to MadhyadeSa, declared himself for the teaching of 
thfe Bauddhas and’became a greater Pandita. Then he became 
the northern door-keeper of Nalanda and Vikrama^il&. 
Later, to enfeeble the Tirthikas he delivered many sermons 
and afterwards meditated on C»krasamvara. During this 
time when a large number of Dakinis showed him their faces 
he received the exhortation : 'Go to Tilli, who now dwells 
in the east, there you will acquire the Siddhi." 

After a miraculous meeting Naro met Tilli and became his 
disciple. — (translator). 

‘But he having nearly violated the order of the teacher, did 
not attain the highest Siddhi in his lifetime. He died a 
natural death. (Pp. 74-78). 

As regards the disciples of this acirya they were the 
door-keepers : Paijdita as Santi, experienced in disputes ; 
superior Ati^a and also other disciples for uncommon 
things — of them four were acquainted with the preached 
Dh^ratiis for the Pitr-Tantras, and four for the Msltr-Tantras. 
The first four were : Krspabhayavajra, Pi-to-ha-nu, 
Jayakara, the KaSmiri Akarasiddhi ; the second four : 
Manaka^ri, Dharmamati, the great Guru from P‘am-tin 
and Prajnarakjita. Thus they were people who had acquired 
magic-powers. Some count Pi-to-ha-nu and Dharmamati 
to be the same person, whereby then Jnanagarbha comes 
in the group of first four. Again, there were other four 
disciples who had acquired magic-powers : ^ridombi, 
Riri, Kanta and Kasori ; these all had acquired the Siddhi. 
(Pp. 78-79). 

^rldombi was originally a shepherd, keeping a flock of 
cattle of a king. He had no schooling. He got the Abhi§eka 
to Hevajra-Maijdala from Narq. Once during swimming 
he was eaten up by a fish, but having meditatecf the Mapdala 
of Heruka he came out withoyt^y harm. As it appeared to . 
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him to be necessary to write many text-books, he again 
entered schools and refuted the criticism of the Tirthikas 
and Bauddha-Paoditas through words of Dharma. "Hie 
neighbouring world was filled with his fame. He was 
Ati^a's Guru. As regards his personal collaboration with Atiia, 
according to the Tibetarvs, the latter put down the true 
and unchangeable sense in four texts-books with commentary 
from Ati^a. I myself have seen in the hands of my teacher 
NirgupaaSanskrit-copy divided in chapters which harmonises 
with that of the Indian savant. ( Pp. 79-80 ), 

To the llcarya Dombi the younger prayingly solicited also 
the younger KuSalibhadra (for discipleship). This ac&rya 
born in Mewar which is in western India. From his 
youth he knew many Vedas. As he prayed to a great 
Tirthika-teacher that he might convert (take him to disciple- 
ship) him, this one declined it. 

As he conceived that he must criticise the Tirthikas he 
went to Vajrisana, (Bodh-Gayi) became a monk and studied 
and knew all the Pitakas. Later, dressed as a Br^hmaoa he 
went to Kimaru (Kamaropa), studied with at least six 
Brahmaoas and Tirthikas all their magic-books and he was 
trusted by them. Then he appropriated to himself all the 
magic-tricks of Kamaru, many Tantras of Vijigiri sect, many 
had Tantras of the Dakinis, and many methods of exorcism 
of Syan-nari and he practised them. Then he returned to the 
above Tirthika-Paijdita. There was king Kanja who gathered 
two thousands of Bauddha Yogis and Paoditas and eight 
thousands of Tirthikas and held a discussion. Then came the 
disputes. , A Tirthika Yogi let two meteors fall from heaven. 
Both were black, and in the shapes of houses but with human 
heads. Ac&rya knowing these to be eye-illusions muttered 
Dharaijls to annul them and both of them transformed them- 
selves in little pieces of coals ; then some of the Tirthikas 
showed a piece of art — as flSEtijes from the fire coming out of 
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the body. But he put water on it and extinguished the fire. 
Thus all the attacks were parried each time and juggling works 
wfere defeated by the juggling works. In the end, the four 
leading teachers of the Tirthikas, by the magic-power of the 
acarya, were transformed into cats. Now the Buddhists 
increased very much in this country. * 

But he knowing this to be unreal and jugglery, became an 
a-begging Yogi and applied himself to ^ridombi. He was 
given the Abhijeka with the Mapdala of Sambara and 
Hevajra. Then he went to Devikote in the east and 
meditated without food and drinking only water ; a Bhut (an 
evil spirit) was his servant. (Pp. 80-83). 

His disciple was Asitaghana. He was originally a 
Tirthika Yogi and was born in Prayaga. He got from god 
Mahe^vara enchanted quicksilver. As he practised his 
jugglery' on an a-begging Yogi, he lost his magic-powers of 
quicksilver ; then he became a believer of Buddha and 
applied himself to Paijdita Prabhavarman, Mahacarya Ratna- 
raksita, Vibhuticandra, Devakara and other Upade^akas. 
He mastered Tantras and collections over Sambara, 
Hevajra, Bhairava and four thrones. He lived two hundred 
years. He wrote small books on Tantra and he taught 
Jfianamitra. (Pp. 83-84). 

Jninamrita was a low caste man from Tripura. 
He became a monk of Jagaddali ; then he became 
a much respected head of monastery. The Vinaya was his 
method, also he knew the Abhidharmapitdka ; he 
understood well the text of Mah^yina ; further, he had 
many ac&ryas with him who were especially entrusted 
with the GuhylL-Tantras ; he learned profoundly the 
collections on Yam&ntaka, Sambara and Hevajra, Guhya- 
Candratilaka, Mah^pipitilaka ^ and the KSlacakra. He 
belonged also to the succession of the school of Dharma 
and with him who* was also an a-begging monk, he prayed^ 
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on ‘four thrones’ and Mahimiya. As he meditated on 
these teachings, he met Siddha Asitighana. This one gave 
him the UpadeSas on the three Inspirations. As he» becafne 
completely gifted with the knowledge of Sampannakraina 
and as he stood praying, the Guru said : "Now in twelve 
years an acarya With Gpana endowment will come to 
Candradvipa, go a-begging with my Upade^s, take my 
Upade^s as basis, then you will acquire the Mah&mudri- 
siddhi. With the words : 'Go to Udayina' went up 
magically the icarya in heaven. Then, in the middle of 
twelve years he became a man of sublime spiritual acquisition. 
With the idea that he must be active as the preponderance 
of the Tirthikas and may harm the religion, he withdrew 
himself from it. As he wanted to go to Candradvipa 
emmerged up icarya Nandapala from the earth by the 
door of benediction. He came to this Dvipa (island) and met 
him. Then he prayed to him for the four Mudr^-Upaddas, 
on an occasion of the other three Mudris Nandap&la preached 
to him the Upade^a : 'I see myself great in spirit' and 
thereupon the Mahamudra that he saw on the Vidyadhara- 
body of this Guru, annulled all doubts and reached the 
ground of all Dharmas. 

He disappeared again through the door of benediction 
of iic&rya Nandapala and emmerged up in two and a half 
hundred years in the south. There he met ScSrya Asitaghana. 
This one was on the border of his second hundredth years 
when he met the 4c&rya. Thereupon began the acirya 
to work with activity. 

Once he vyas in Odivisa (Orissa) country where is the self-built 
stone image of the god Visou in the Tirthika-temple 
named Jagannatha, which is extremely rich in miracles. 
There the Acirya sat at jhe foot of the door with four 
Yoginls and asked for entry to the Castellan- As this one 
spoke with a Tirthika Guru who said heVouId be fit to be 
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the master of the temple, the Castellan answered it is 
doubtless that 'This Bauddha does not believe in all our 
go8s, but it appears that he is a house-holder Arya, he may 
be allowed to visit knowing that he has before him the god 
of the country.’ .Then the licllrya entered the temple and 
stood long in respectful positiop. Then the Castellan 
smote him with a batan. The Scirya blew a horn, thereby 
the stone statues of the temple of Jagannatha lost their 
extremities and organs and their former wonder powers. 
As there was no member of the old Buddhist convents, there 
was a new spreading of Buddhism in the course of hundred 
years while there kings reigned. Even now there are few 
Bauddhas. He acquired the Sopyata (?l?!iRtT). Finally, he 
acquired the highest Siddhi. Ac&rya Dharmakara who 
acquired the rainbow-body in Amradvipa, the YoginI 
Candraprabha and the Yogini Bhajaduru were his three 
older disciples and later Mah&siddha ^Sintigupta the fourth 
disciple. 

Here closes the fifth chapter on the combined narration of 
four Inspiration" (Pp. 88). 
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INSPIRATION V 

The fifth Inspiration follows now. 

In Madhyadeia in the district of Khabi was the city of 
Tak^a^ila (TaviliL). There was a BrShmana Sc&rya, who 
became a monk in Nalanda of Mah&s&f>ghika school and 
received the name of Buddha^rijnina. Some say, he was of 
K$atriya caste and reader of the king. He learned Mahiyana 
and Hinayana Pitakas, texts and commentaries with acalrya 
Sifthabhadra, and as one Gurjamitra asked him, he wrote 
many text-books, especially a complicated commentary on 
PrajMpdratnitd, This Guoamitra’s name is to be found in 
Tibetan JPdrawn'td'tradition, and seeing the commentary 
it is proved that he was no Bhik$u. 

As Buddha^rljfi&na went to west towards Udayina he prayed 
with &c^a Lilivajra and Yoginl Gurjeru about many 
heterodox and Buddhist Dhiraiji-learnings. In the north of 
Uday&na there was a Caiidalla girl by the name of Jatijila. 
With this holy queen, for eight months he gave himself up to 
some Tantras and as he had received a prophesy from Jam- 
bala, he got Vidyi-Tantra immediately with it. (Pp. 87-89). 
As regards the history of offerings at Vajrasana, it is thus : 
As once the icSlrya sat in his hut which he has built near 
Vajrasana, there came king Dharmap&la to give alms to 
VajrlLsana. All the Bauddha-aciryas came to the gift. As 
he saw the adlrya not taking part in it, the king thought that 
he wanted to humilate him. Now as he entered the hut of 
the acirya, he saw that the acarya was not there, but a statue 
of Mafijusn. Then he looked around and asked his com- 
panions. With their answCT : 'But he is here' he re-entered 
and the acarya became visible." 

Then followed a miracle.— (translator). 
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'The king became a believer and prayed for Abhi§eka 
and as he had no more gift to give, he bound himself 
an9 his wife to be his servants ; in the meantime he 
brought gold from his palace as high as his stature and that 
of his wife as ransom money. (P. 92). 

Here follows the history of the consecration of 
Vikramasila : 

There were four temple-monasteries, these were separated 
by spaces covering distances of many days. Now, as 
regards Vikramasila, it was newly built, Somapuri restored, 
and while many new temple-buildings were in the courses 
of construction, the king ordered their consecretion. There 
appeared the acarya magically doubling his body four times 
and consecrating simultaneously in all four temples. The 
Tirthikas came to confuse them (inmates of the convents), 
but they were defeated by greater exorcism. They came 
every year even in those days and could do no harm. 
(Pp. 92-93). 

History of conversions in Nalanda : 

The great acarya was the president of Nalanda and 
VikramaSila, At that time when the acarya was dwelling in 
Nalanda, the Saindhava Sravakas in Otantpuri (Odantapurl) 
who were monks, had gone astray through doubt and had 
become degraded, declared and maintained Buddhajnana 
without discipline as becoming improper to the abbot of the 
Sangha, and disgraced the Tantras. In Vajrasana, many 
Saindhava and Singhala-Bhik§us destroyed the silver-moulded 
image of Heruki and made profit out of it. And for that 
reason the king^ killed many of the Sihahala Bhikjus, but the 
great Acarya out of his great m'fercy sheltered them from 

(1) The king must have been Dharmagllla,— (translator). 
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their extinction by the king. He (ic&rya) lived for more 
than eighty years. (Pp. 93-94). 

He had eighteen disciples, the prominent of thern wess : 
Dipafikara-Snbhadra, Prasantamitra Mahilsukha, Padmakara 
and Kjatriya-Rahula. (P. 94). 

Dipafikarabhadra 'was born in western India. After 
learning the Vedas, he became later either a monk of a 
temple-monastery or the president of Mah^s§lfighika 
Safigha. He met the great idLrya Buddhajn^na in 
Nalanda. He was killed by a Tirthika king in Sindhu 
how always used to harm the disciples of the ic§irya. 
Some histories mention him as the Turuska king Bhojatia, 
but there were no Turuskas in Madhyade^a at that time. 
(Pp. 95-96). 

In Malwa, the Tirthika king worshipped Mah&vispu 
and destroyed many temples of the Buddhists. He 
drove out the Bhiksus from Madhyade^a and injured the 
Upisakas. The acirya worked exorcism, the king and 
the queen fell sick and the king died. The threatening 
minister was made cold by Dharapis. (Pp. 96-97). 
Sagaracandra was an &cirya of the Tirthikas. He 
practised exorcism of the Hexen and damaged the 
Bauddhas. One day he met the SiciiTya. in a street and 
said : 'If you do not die tomorrow morning, then our 
religion is false’ and made exorcism. But the Tirthika 
died at midnight. (P. 97). 

Vaidyipada was a disciple of this Ec&rya. He was 
a Btihmapa, born in a frontier place. He needed Capd&Ia 
girl (wtftrfl) for the support of his magic, and got one by 
giving her parents gold procured miraculously as high as her 
stature. He reached the highest state of Mah&mudr&- 
siddhi. After he had written many text-books, bodily he 
flew up to the heaven like a Garura-prince to the K$etra of 
the Buddha-Akjobhya. 
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Acarya Huftkara, as mentioned in rNin-ma-pa, was identical 
with him. If it be so, then Nepal should be his birth'place 
and people know that he came to Tibet in the time of 
king Sad-na'legs. 

Acarya Avadhoti got instruction froiti him; from him 
Ratnikara ^anti, from him Vairiifana the senior. Further, 
from him Ku^li and thus it is said was a succession. 
Further, when Vaidyflpada became the prince of 
Inspirations the Udayana-acarya Buddha^ri^anti prostrating 
himself prayed to him ; from him again Vairisana 
the big, from him either Vajrasana from the country 
of Sauri or also Ratnakaragupta : Vajrasana the younger. 
Further, Mahicarya Buddhajfianapada preached to the acarya 
Padma-'byuri-gnas. He Was also called as the later Padmavajra 
or the small one. The name 'the big senior and the junior 
Padma' was related only to their earlier or later appearance. 
Acarya Vaidyapada taught Avadhoti Yogi RatnaSlIa of 
Kamaru. The Kayastha-Vrddha or the 'old-writer' of 
Dharmapala learnt from him too. He was eighty years 
old, and became a monk at Nalanda." 

By showing a miracle— (translator) "he became the 
Guru of king Mahapala. This acarya built many 
temple-cloisters for the Gubya-Tantrikas. It was he who 
wrote the Hevajra-commentary SuvicadaSamputa about 
which,* it is said that Tafikadasa had written it. But 
as in this commentary 'the former foolish Yogi' prayed, 
therefore, according to the inscription'page of the translation 
of Glan-Dharmamati, the author would be the Kayastha^ 
Vfddha. In the translation of bLo'brtan of Son, the 
com'position'element contained, the name of the one and the 
same acarya. As regards the commentary, one must 
considered that it might be writtert by a disciple in succession 
of teaching of this acarya, which in this case acarya 
Bhavaskandha would be understood. (Pp. 97'1(X)). 
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This &cirya taught Durhari, this one to the former Vajriisana. 
The younger Vajrisana prayed for instruction from him. 
Now as regards MahJlvajrisana he was born* in the 
country of M&lwa, He completed the Veda-schooling of the 
Brihmapa caste, later he became a monk in.Nalanda. Also, 
he knew profoundly aV the Brihmapas and Bauddha- 
Tantras ; he was great especially in Upade^s. At the time, 
when Ati§a appeared, he exercised his power as the abbot 
of VajrSsana, later he became, also the abbot of Vikrama^ilS. 
His disciple was VajrSsana the younger or Ratnakaragupta. 
(Pp. 100-101). 

This one was born in the eastern country of Gaura in the 
BrUhmaoa caste. From his youth he knew the Sutras and 
Tantras profoundly, took five vows on himself, and took 
VajrSsana as his acarya, but he remained as a believing 
Upasaka. As many Bhikjus crossed the country and 
preached in Madhyade^a, a believing minister of a king told 
him that he might become a Bhik$u, otherwise the religion 
would be injured when Tnpi/aAra'holding Bhikju would be 
denied by a Upasaka. Thereupon he answered that he had 
got to support an old mother, as a Bhiksu he could not do 
it ; then the minister gave him sixty gold coins for the support 
of his mother. Then he became a monk in Vikrama^ila, 
Therewith the Upade^s of the Pandita and Yogi reached 
a high degree. Later on, the acarya in consideration of 
his great heart remained in Sauri ; thereupon he received the 
name of 'the man from Sauri.' 

Subsequently, he reached the goal of the Utpattikrama, 
viewed th^ faces of many protecting gods and made the 
Upade$as very successful in the country of India. The 
Upade^as he gave to the &cSrya Abhay&kara, this one to 
l^ubhakaragupta, this one , to Daiabala, this one to Yogi 
Vajra^rl. This one to Dharmabhadrairi famous as the 
most clever amongst all the SCS^as in the case of disputes ; 
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this one to Buddhakirti, this one to Ratnakirti, this one to 
Ratigupta. For a long time, legends of the above-mentioned 
persons, were not handed down. 

Here closes from the history which is compared to ‘a Mine 
of Precious Stpne' the sixth chapter of the presentation of 
Utpattikramo'XT&Aixon." (Pp. 101-102). 
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INSPIRATION VI 

"As regards the sixjh Inspiration which refers-'to the tradition 
of the texts, therewith ‘the Tantrikas were meant who 
explained the Tantras when they represented the tradition of 
the texts. 

It was a difficult task with Naro and Maitri to comment a 
great mass of Tantras, some had been delivered by 
Nagarjuna to Aryadeva, who to Rahula, and he to 
Candrakirti, who to Prabhakara, and this one to Jnana^akti, 
and he to ^anti. 

Further, lots of Tantra-commentaries had been handed over 
by Manju^rlmitra to Brahmapa Jfianavajra, and this traditional 
materials with that of Bodhivajra'^rljnanapada had subse- 
quently to Pragantamitra. 

The latter taught four disciples : ^risena, Silu, Krspajata 
Vaidyapada. Manjugrijnana learnt with the latter, from him 
the great Amoghavajra, Siddhivira with the latter, from 
him Atiga Mitraguhya also sought teaching of him.” 
(Pp. 103-104), 

While the series runs further there was a large number. In 
opposition to them, acarya Lalitavajra brought a large number 
of Tantras from UdaySna and delivered them to acarya 
Lilavajra. This one delivered them to Mafijugnjnana. Also 
the ascetic and Brahmapa acarya ^rldhara acquired the 
Mahamudiasiddhi. He was a good-lecturing and Tripitako' 
knowing Bhik$u of Vidharbha in the southern country. He 
was threatened by a Tirthika king who wanted to break 
his head. His head was cut off, but he put on a buffalo- 
head on his shoulders. He went to Harikela to preach. 
There exorcised a cat, hence he was called Bhiradi 
pr Bif&li. (P. 104). 
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Further, there were some Tantras written by Kukuri. He 
was born in the east in the country of Bengal. He became 
a Bhik§u-Parjdita in Njilanda." 

A miraculous story is narrated here. — (Translator). 

''He lived with Vajrayogini who looked like a she-'dog 
before the worlcJ. Hence he was calted Kukuri, This 
acarya took as a Yogi of Srivajrabhairava, the pose of a 
destroyer, and there was a history that a king of the Tajiks 
(Persian) with his elephants were reduced to dust. He was 
the same person who gave teaching to Amoghavajra. 
(P. 104). 

He brought many Tantras from the world of the Dakinis 
and taught them to Padmavajra, this one to Tilli, this one 
to Naro, and this one to ^anti. (P. 105), 

Santi was born of Brahmapa caste in Magadha. He studied 
profoundly the Vedas and the Vedangas from his youth. 
Som^ sa^ that he was a Ksatriya. He became a monk in 
Otantapuri,* comprehended in his spirit the whole Tripitakas 
of the ^ravakas, then he went to Vikramaiila, heard many 
Mahayana-'Sutras and text-books with many learned men as 
the great Jetari, and became a great Sthavira-acarya. He 
was ordained as the abbot of Somapuri and stayed there 
for many years. There he attached himself to many Gurus 
viz. Ratnakirti, Kalasamayavajra and Thagana and heard 
hundred Tantras and impressed them upon his spirit. Then 
he went to Malwa where he observed a vow for seven years, 
finally he saw the face of Manjugho§a, Tara and Ajitanatha 
(Maitreya) and enjoyed the Ampta (nectar) of the holy 
religion. The acarya received in dream the order of Arya- 
Tara : 'Go to Sinhaladvipa', and the king of Sinhala also 
received the order in dream ; 'In Jambudvlpa there is an 
acarya Ratnakaraianti, bring him here, he shall spread 
Mahayana (doctrine) in thy country. In the same time the 
acarya and the messenger of the king came to Bengal. He 

r 
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brought two hundred ifaMvanasit^ras with him and preached 
for seven years in Sifthala. There arose five hundred 
Mahayana Sahghas, and the Sotra'sohools spread extla^ 
ordinarily. When it is also sure that old Sifihala has given many 
Siddhas, so it is clear that still there are ^rava|$a'SaPghas. 

On his way back to Jambvidvipa the sea became stormy and 
thieves came there. Muttering the Dharapis he threw down 
a handful of sand offering, brought the robbers and thieves 
in his power and the sea became calm. Then he passed 
through some countries of south India and reached Vajrasana 
(Boda-Gaya). As the acarya came in the morning, the king 
prayed him to stay in Vikramaiila. That time, he became 
the eastern door-keeper of Vikrama§ila. In some histories it 
is said, that this king was Mahipala, in others it is said that 
this was his relative king Canaka. Of these two views the last 
is surely correct. 

There, sooner or later he fought with two hundred Tirthika- 
Papditas and overcame them ; his fame spread in all 
countries. He had no rival amongst the Bauddhas, he was 
respected as the Guru of the king. In the time of a dispute 
he received the by-name Sarvajfia. After becoming hundred 
and eight years old, he left the body. As his disciples were 
busy in burning his dead body in Citavaha, the body became 
invisible as soon as fire was lighted. (Pp. 105-109). 

Further was there the king Indrabhoti the junior. In the 
name of Kukurarija he preached Dharma in the day to a 
thousand dogs and in the night he lived thoroughly according 
to his vows. It is sure that there are many Tantras from 
him, and. he taught some of them as SlclLrya Padma'byuri 
prayed for it, but these texts are no longer in use. And many 
books that will be narrated in the history of Ati^a, have not 
been preserved. (P. 109). , 

There are a large number of T&ntrik-books of K&Iacakra and 
books connected with it. Pito , received a commission from 
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Vajrap§oi, to acquire virtue, went to Cambhala magically, 
brought many Tantras with him and in Ratnagiri taught many 
sRidents. Pilo himself acquired first the Siddhi of invisibility. 
Out of his six disciples, three received Vajra^body and became 
invisible. Bhik^u Avadhuti, Bodhi^ri and Naro propagated 
further. Thus, Avadhuti delivered^to Saurt. To him Pito, who 
came in the time of king Mahipala, gave up the superiority 
of the Tantras of Abhiyuktakas and all their whole tradition. 
Thus, the whole tradition of the learned texts of the different 
Gurus came’ in the possession of the great acarya, the Buddha 
of the setting time Abhayakaragupta. (P 109). 

Acarya Abhayakaragupta was born in Jarikhanda, which 
lies near to the country of Odivica in the south. His father 
was a Ksatriya, his mother a Brahmani. From his youth he 
was well-read in the Veda and Vedahgas, welhbuilt in 
lan^ua^ and dialectic ; as adult, he learnt all the text-books 
and Tantras of the Tirthikas. As he sat in a garden uttering 
Tantras, there sat a beautiful maiden by his side. She said : 1 
am a Chandala-maiden, and would like to remain with you.' 
But he said : 'How that can be possible ? I belong to a higher 
caste, it would be a dishonour to me.' Therewith he obtained 
vision that she had disappeared. Then he understood that 
she could be only a goddess or Yaksipi, therefore he asked his 
brother of the order, a Bauddha Yogi. He said : That is 
Vajra>xDgini and it is not good that you have not taken 
the Siddhi from her ; you are destined to the religion of the 
Bauddhas, go to the east and become a Bauddha.' And he 
did that accordingly. He studied in Bengal to become versed 
in all the Sutra-Tantras and he prayed to many acaryas for 
the Abhiseka. As he became a great P#7afca-knowing person, 
he became famous as acarya of all Vinayadharas. 

Once, as he was sitting in the court of a temple-cloister, there 
appeared a young maiden who dragged on a piece of beef 
near to him which was dripping in blood, shoved it to the 
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icarya and said : '1 am a Candllla'maiden, but eat what is 
slaughtered for you.’ But he answered : 'I am a Bhik$u of 
purer order, how shall I eat meat which is extraordinahly 
offered to me ?' But she sank back and disappeared in the 
court below. That was again Vajrayogini who gave him 
the Siddhi. but he did not take it. In order to learn further, 
he stayed at Nalanda." 

Later when Vajrayogini told him that thrice she offered 
him the Siddhi and he did not receive it, the best he 
had not acquired in his life. Now he should write 
books, teach the Dharma and before death would reach 
the highest.— (translator). 

"From there he began to wander in different burning-places 
(^a^m^na) to meditate, but as the wife of the king RAmapala 
built and presented the temple-cloister of Edapura, he 
dwelt there in contemplation.” 

After performing some miraculous acts — (translator), "he 
became the abbot of Vajr&sana. Later, he became the abbot 
of Nalanda and Vikrama^ilSl and the king honoured him as 
his Guru. Induced by the prayers of his disciples he began to 
write the commentary on PrajmparamitA containing the 
eight thousand verses ( ). As he worked 
on three Mala-divisions of Vajravalinamamatjdala, fell a 
shower of flowers-rain, and in the time when he worked 
on the UpadeSamanjari, Sambara, Hevajra and Ki^lacakra 
who lived in three highest regions, glorified him in bliss, and 
his fame and glory filled all the world. Besides these, he 
wrote the l^kyamatdlaiikara for the PrqfMparamiid, the 
Lokaaahk^a for the Abhidharma, the Bhikguvidydtikd 
for the Vinaya with the explanation of the Vinaya the 
Madhyamamaniuri for the Madhyama-teaching ; for the 
Yoga and for these Tantras no commentaries were present. 
He made some Tikds : the four famous books of exorcism- 
methods, the BvddhakapakUtkd, commentaries of many 
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Matrka-Tantras in the form of a Sotra of Abhayamarga^ 
krama, the Pancakramatikd,, the Oanavatdra and com^ 
mtfntaries on and e^jplanations to Kalacakra. He wrote 
also many small text-books and gave many subtle, innumer- 
able exorcijm -methods, and arranged the compilations of 
different exorcism-methods. 

In India and in Tibet there are large numbers of his disciples. 
All the Indian teachers of Mahayana who came after him, 
openly accepted him as the standard, and so did 
Subhakaragupta. He taught Da^abala, and Da^abala taught 
Vikrtideva. (Pp. 109-114). 

Vikrtideva was a well-informed Bengali-Pandita. He went 
to Nalanda and busied himself much about Dharma and all 
the Upade^as. Though, when he left his motherland, he 
promised his original Guru to be a monk, he did it later, as he 
had deai^e of the flesh, took a wife and had three children : 
One boy and two girls. * But in dream AvaIokite§vara 
said as he had broken the order of his Guru, he would die 
within three years of an infectious disease and would go to 
hell, he got very much frightened, cut himself off from his 
family and took vows. But the prophesy was fulfilled, after 
three years he got the contagion and died. There his acarya 
saw in his mind, how he was taken away by the beadles 
of the Yama, but five gods and Hayagriva with Aryavaloki- 
te^va^a at their head struck the hell-beadles and Aryavalo- 
kitesvara shed tears and ran towards him to bring his body 
back. And while he was brought back visibly to the 
Parivara of the Arya, he came back to life again. As he had 
seen the face of Avalokiteivara, he had greater power, gained 
success in his spiritual dignity and the Siddhi. 

He taught the Ka^hm^ra-Paodita Sakya^ribhadra, Buddha^ri- 
bhadra, Ratnarak§ita. Muni^ribhadra prayed to him ; to him 
KaruoaSribhadra for teaching. T^iis one taught Sakyarak§ita, 
this one to Sujatavarman, this ooe to Kimpila Paodita Mukta- 
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deva, this one to Jfianagupta, this one to Ratigupta, this one 
to ^antigupta who was free of rivals in this present-day 
world. (Pp. 114-115). t * ® 

Here closes from the history, which is a equal to a ‘Mine of 
Precious Stone’ the seventh chapter, which narrates the origin 
of the Tantra-comhientaries." (P. 115). 
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INSPIRATION VII 

» 

''Now the eighth chapter follows the Inspiration of various 
sorts of individual Upade^as. The Mahasiddha Gorak§a- 
Inspiration of the Upade^as concerns ?he narration of 
the Yogis of twelve schools. Mina had held himself to 
Mahe^varadeva, acquired lower Siddhis from him, got the 
Upade^as of the highest step of breathing exercises ( 
prayed to Gorak§a, and then meditated. He advanced further 
as he entered the self-growing Jnana of Mahamudra. 

As there are lots of such and unfounded histories, some 
are here omitted. What is narrated of such things, the 
authority of the Paiiditas like Mahasiddhaoantigupta has not 
agreed ; that is the same with our Guru Buddhagupta, who 
has personally many Siddhas and is a true treasure 
of unlimited teachings of Gbraksa ; as correct — while also 
the three aisciples following Gorak§a ; Tirthanatha, Kalanatha 
and Brahmanatha throughly harmonize with his claims. 
(P. 116 ). 

In western India was an acarya Vyali. He mixed a large 
number of drugs together and sought for twelve years long 
to win Quicksilver-Elixir ; but as there was no sign of success 
and his materials ran out, he threw the book on Quicksilver- 
methocL in the Ganges and went out a-begging. At an 
opportune moment, when he came to Odivica, he found the 
same book while bathing in a river, absolutely unspoiled. 
He recognized thereby that it was a sign to win the Siddhi, 
and returned to his mother-country. There the Quicksilver 
rolled towards the right and a distinguished tune was brought 
out. As now the members of the house saw a rain of 
flowers falling, they asked, what was that? But nobody 
knew anything about it. Now a* somewhat dull-brained girl 
seemed to have said ; 'Here in ihe room I am strewn over 
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with a powder/ As she was told that she might wash 
herself, it followed consequently this also : The remark on the 
uncertainty of the question — what v\;as that, gave rise* to 
introspection ; as he did not know the character of the red 
Myrabolan. which proved to be the same in the case of the 
dust fallen on the girl he attained at nothing, besides he 
added a simple red Myrabolan in it, but when blood-drops 
appeared at the time of washing, the success of the Quick- 
silver-essence was there. Thereafter, for six months he made 
an abundance of Quicksilver-preparation. Then Vyali and 
his wife, his son and daughter and daughter-in-law ate of it ; 
thus five persons and the sixth creature his horse, came in the 
possession of the ingredients. 

As he did not impart the Siddhi to anybody, he sat himself 
on a big stone and began to think to give to others the 
Quicksilver-essence and the stuff of making gold, an(;f5 ..as he 
now had acquired the Siddhi, made exorcisms by 'supporting 
himself on the Tantras of the Mahakala. 

But Sicarya Nagarjuna heard about jt. Nagarjuna holding him- 
self on the Dharao^s of the 'air-wanderers' (Dakinis) brought 
two shoes from the tree-leaves which enabled him to go 
through the air. The one he concealed, he put on the other 
and flew to Vyali through the air. As he now demanded 
that the acarya must give him the gold-essence, Vyali 
answered thereupon : 'Give me thy shoe, that will be the 
worth of the gold-essence that 1 give to you !' Then 
many Upade^as for Quicksilver-essence, many hundred 
thousands, aye many millions of methods of Elixir and 
beyond it, the power of exorcism to make gold, 
he gave to N&garjuna, and he gave him for it a shoe. 
Then he put on the hidden shoe and went to India 
through the air and furthered there very much the 
Upade^as of Life-elixir. In the country of Gandhara 
in the north was a mountain called Dhinkota in the 
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district called Munindra. He wanted to change it into 
gold and silver, but Aryatara who knew that would bring the 
future generations to> fight amongst themselves, prevented it 
and by her blessing changed it to salt. And today it is 
known by the C^ndhara country Lati.^ But Vyali knowing 
that his envy had no meaning any Jonger returned to India. 
He became bodily a Vidyadhara though he did not have the 
lowest rank of Bauddha-knowledge ; it was he, whom the 
acarya Carpati who reached the highest Mahamudrisiddhi, 
prayed for the Upade^a. Vyali gave Carpati all the Upade^ 
of his Elixir of life in the form of a thank'certificate. 

After this Guru had made a little experiment of Quicksilver' 
elixir of life, it succeeded at once. As he wanted it to be 
enjoyed by many beings, he came where there was a large 
number of nomads. There was a substantially propertied 
nomad tVho possessed many_ thousand buffaloes, buffalo' 
calves, cattle, horses and sheep. He had provided a 
wife to his son to whom a small child was born. 
Occasionally in this neighbourhood there was a festival 
where the daughter'in-law with her child were present. 
When the others had gone, the acarya came there to beg of 
his food. She brought all food to him and the acarya said ; 
'When thy relatives do not get irritated then give me much 
food till tomorrow morning, so that you can remain ; but if 
you are "angry, then tarry now while I put fire in the surround' 
ing woods, then fly and come to me 1' She took her little child 
and flew. As she arrived at the place of the Icarya, he gave 
her the Elixir of life. Thereby she received a Vidyadhari' 
body and doubled motherhood. Thus she received in quick 
succession a large number of children. The acarya gave 
the Elixir to them also, and there arose three hundred 


t. Perhaps the salt-range of western J’tlhjab is meant here. 
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descendants with Vidyadhara-bodies. The king of Campa 
heard it and the acarya came with these descendants." 
There was a miraculous story in ccnnection with the visit 
of the licirya to the king — (translator), (Pp, 1 16- 120). 

"His disciple had ‘ ^en the Siddha Kakkiiti. When it is 
said that he received the Brahmapical Abhijekas from the 
Mah&carya Lui-pa, yet it is not sure that he lived in the 
same time with Lui-pa. Later, after receiving the Upade^s 
and the connected learning from the Siddha Carpati, he 
completed the practice in burning-places (^a^manas) ; but he 
went home and became a house-father ; when he came in a 
town where twelve castes had their seats. He was known as 
Kukkuti. A Kukkuta is not identical with him, there were 
two persons, (Pp. 1 16-120). 

"His disciple was Mina. He was a fisher in the east of India, 
in K&marOpa. As the fisher was in deep contaiTplation, 
he had thrown out his angle and drew it, but the ^ fish drew 
him in its interior and swallowed him. As he was meditating 
deeply over the power of Karma, he did not die. As the river 
Rohita* that today in Tibetan called gTsan-po, had reached 
KamarQpa, there lay a small hill called Umagiri, while there 
DeveSvara zealously gave the Upade&is to the penitent UmS, 
and the fish swam in that water. The fisher, lying in the belly 
of the fish, heard that, meditated over that Upade^a and had 
great benefit. As a fisher again caught that fish and killed it, 
a man was there. Earlier he died there as a king ; thirteen 
years had just past that formerly a son was bom to him. 
In the belly of the fish he had spent the rest twelve years. 
Now, the father and the son took themselves to Carpati, 
prayed for the Upade^as and performed meditation. And 
both acquired the Siddhi. The father became famous as the 
Siddha Mina, the son ap the Siddha Macchindra, The 

1. Is it the same as the river Lauhitya which now^a^ays is called 
Brahmaputra ? 
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disciples of Siddha Mina were : Hali (a peasant), M&li (a 
gardener), TUmbuli (a tooth-painter). ‘ These were the three 
Sifldhas, The disciples of Macchindra were Cauraogi 
and Gorak§anlltha. (Pp. 120-121). 

Of these both the first was a son of a king. Once as the king 
went to another country, the second Wife of the king 
passionately loved the handsome prince. She always waited 
on the prince, and as he (the prince) did not join in her desire, 
she became enraged, and as the king came back, she tore off 
her clothes, put ashes on her head and lay there as if blood 
^vould be coming out of her limbs. Then asked the king : 
'What has been done to you ?' She said : That has been 
done by the son of the king, he came to me to satisfy his 
desire, and as I did not agree to it, he has thus treated me/ 
Then without further examinations let the king his guiltless 
sonV avjTns and legs be cut off and he be thrown in a deep 
lying placje at the foot of a tree in the midst of a much 
frequented street. Macchindra came there. As the prince 
narrated his history, this one answered : 'When I am in the 
position now to furnish you with food, would you be in the 
position to make twelve years long meditation As the 
prince said that he could do it, there the acarya Macchindra 
who himself had a cow-herd as a disciple told this one : 
'Under the tree that covers him, lies a man with limbs cutoff, 
furnish «» him with food for twelve years.' And this one did 
likewise. After twelve years have passed, at night came 
many merchants on the street. Caurafigi asked them, who 
they were. Fearing that he would be the tax-gatherer of the 
king, they gave out that they were the coal^tnerchants. Then 
he said: ‘All your wares would be coals.’ When the merchants 
came to the market and put out their wares, all wares have 

!• Perhaps a mistake is there. In present day Bengal, a Tambuli is called 
a Betel-leaf seller. 
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became coals. Then they asked here and there what had 
passed, and when they considered, thereby they recognized 
the power of the word of Cauraftgi. All the merchants came 
there, prayed for pardon from CauraAgi and offered him alms. 
Then said Caurangi : ‘Now all shall again become as before.' 
As the merchants after go|ng back home saw the wares in their 
former condition, they now recognised that it had happened 
through the grace of the acirya, they wanted to distribute 
a sacrifice-gift for their life. The icArya did not accept it, 
but gave it back to them. And after he had said there ; ‘Also 
these limbs may become as before !' this also happened. 
Later, after doing all possible good to the living beings, 
and wandering he went up to heaven. (Pp. 121-122). 

The Siddha Gorakja was that cow-herd who brought the 
food. He had received the UpadeSa-Yoga of Macchindra ; 
after performing all outward duties, he meditated andiacquired 
all the magic-skills and Siddhis. Then he reflected that he 
must give out his spiritual acquisitions to others, and in this 
matter he gave lessons to many men in all countries, and saved 
them. He made the solemn vow that he would not go to 
heaven *before he had saved ten millions of living beings. 
And thus he brought the salvation of innumerable men. 

A complete all-embracing history of this man was not 
written. As he had doubtless twelve prominent disciples, 
so the Inspiration had been effective there. (Pp. 122il23). 

As concerns the Siddha Karnari, he had been the king in 
the country of Mewar. Some years had passed that he took 
a beautiful wife with the name of PiAgali. She was very dear 
to the he^itt of the king. In order to examine her, once he 
went alone to a wood and let the false news to be spread, 
that he had been eaten up by a tiger and thus had met his 
death. The queen Pihgali died from grief, and her dead body 
was brought to the burning-place. The king did not go 
back to the city, but standing by the side of the dead queen 
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he constantly wept ; 'Alas, alas Piftgal^ !' Thus eight years, 
thus twelve years had passed. Then came there Siddha 
Gordlk?a. Inadvertently (he let an earthen vessel (Dipi) fall 
down from his hand and he broke it. Then he began to 
lament and remain^ standing with the complaint : ‘Alas, alas 
Dipi.' Then spoke the king : 'Wljat for fhis foolish Yogi 
makes such a lament when his water-vessel is broken ?' Then 
to make it clear that it deals about a stroke that contains an 
allusion upon the other, spoke the &craya : ‘There thou art a 
fool, as regards my broken pot, it remains to me indeed as 
my property. Stop your lament over Pingala who is no longer 
present as she is reduced to dust.' Then he recognized him 
as the ac&rya Gorakja and prayed to make him his disciple. 
He spoke to him: 'Throw away the kingship from you!' 
As he put away his kingship, he followed him as a disciple. 
At one time the icarya ordered that he had got appetite for 
flesh and spjrituous things. As the disciple went to the town 
to buy flesh and brandy, a woman had exhibited six pieces 
of pork and six flasks of brandy. She said : 'As price 1 
demand your right eye, 1 will not be drawn into any other 
bargain.' Then the disciple in order to bring the offering 
to his &c3lrya, took out the right eye and gave it to her. 
Thereupon he brought the flesh and the brandy to his 
acirya. On query he narrated the matter to the acirya. 
The icirya then demanded the left eye which was given. 
Thereupon the ic&rya blessed him and in three years he got 
back his eyes like before. And in the same period he 
became a Mahllsiddha. He is called also Vairaginitha. 
(Pp. 123-124). 

His disciple was Nigo. Many Yogis regarded Karpari as 
identical with the king Bhanari. But they made a great 
mistake. As regards the Siddha N&go, he was called the 
naked because he did not have a thread as cloth on his body. 
When he stayed in the south’, he came in the social- 

59 



MYSTIC TALES OF LSMA TARSNATHA 


circle of the first wife of the king and gave her the Upade^. 
The king was angry, cut off the five limbs of the ^cSrya 
and threw them off towards the sky." But these lifnbs <3ime 
back again and were fitted in the body. As this happened 
seven times, the &cirya in the end gave .out a curse and 
the king's five lim'bs fell off by themselves, and then he died. 
But after a prayer for it he came back to life. Thus he 
showed his power. Then he disappeard towards the 
mountain Bhindapala and there he is still living without 
throwing off his mortal body. (P. 124). 

His disiciple was the representative of the school of 
younger VirOpa Golennitha. As in the beginning he was 
confused on account of many Vinaya-laws, he withdrew 
himself and put himself in a big earthen pot. As it was 
not enough for him to acquire the Siddhi, he practised 
meditation by putting himself in one position (Asana) and 
acquired the Siddhi in twelve years. Then he preached 
all sorts of Upade§as to all who could understand them 
and went where Guru Nago dwelt and disappeared. 
(Pp. 124-125); 

His disciple was OAk&ranitha, a son of a Ksatriya 
from the country of Madhyade^a. In his childhood he 
lost his father, and was brought up in the house of an 
elder brother. There Golenn&tha gave him a method to 
exorcise a Yogini. Besides this, he did not dearn in 
eighteen years anything of science. Therefore, his brother- 
and his wife drove him out with the words: ‘You stupid, 
for what are you at all useful ?’ Being embittered he 
went in. a strange country, lived on begging and began 
to exorcise the Vajrayogini. He passed sixteen years 
on it, and a blessed voice arose in him and thus he 
came in the western cquntry in the temple of HiAgati- 
k$ide\n Uma. As he sat for six months contemplating on 
the stone-image of the De\;J,,and spread out a bright light 
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from his body, the goddess became frightened and said : 
‘Oh Yogi, the fire of thy magical body is burning.’ But he 
■tiplied 'What shall *1 do with the magical powers or with 
the finding of a treasure ? Surely I will take it when 
the Siddhi of the Vidyi is given to me ; but it is not in 
the power of the goddess to give.me the Siddhi, therefore, I 
must receive it from Gorakja/ Then he sought out 
Gorak$a in the south and got the Siddhi. He gave his 
Upade^as to the Mahipatjdita Ratigupta. (Pp. 125-126). 
Ratigupta was born in south India. By caste he was 
a son of a merchant. As he grew up he was converted 
to the teaching of the Bauddhas. He learnt with the re- 
presentatives of all the schools and also was well-acquainted 
with the heterodox sciences. As he wanted tj learn the 
Dharma of the Vajrayana of the Guhya-Tantras, he visited 
the eastern countries and the islands of the sea, also he 
went in . many western places. He prayed to Mah&c&rya 
Ratnakirti, to Mahacarya Jnanagupta in the country 
of Ra-K'ang and to the Nepali Paijdita Da^abala Lavifiha 
for the Abhiseka. 

Once in a locality in eastern India there was a great 
festivity. There appeared a person carrying the hair-ropes 
like a Tirthika-Yogi and speaking suitably, he asked 
who he would be. The answer was : '1 am Asitaghana.' 
From • him he learned the magic-Upade^a for a month. 
Also he heard the numerous Upade^as from the Siddha 
Ofikaranatha. Then he dwelt permanently in the 
three temple-cloisters in the south Viten, the country 
of TarlarSti. He was firmly based on the Utpaliikrama 
and knew the fifteen Tantra-schools. (Pp. 126-127). 

Here closes from the history, which is compared to a 
'Mine of Precious Stones' the eighth chapter which narrates 
the tradition of various secret learnings." (P. 127). 

"As regards the great l^udri-possessor !§&ntigupta, who 
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was a master of the magic^powers of these discoveries, 
was born in the city of Jalamaodala which is in the 
south. As belonging to the K§atriya cy^ste, from his youfn 
he learned all the arts of Jiis caste. He studied the dialectic 
with its complementary subjects (Afigas) and the language 
and was familiar With nr^agic, as already his father had 
seen in dream the face of Bhattarika-Tara. He received 
aljo the Abhi§eka of Tara and learned the methods of 
exorcism. When he was twenty-two years old, there 
was in the country of Konkuna (Kankana ?) on the 
bank of the sea, a cloister-institution called Suvarnadhvaja, 
which in former times was a good place for the religious 
people, and the religious schools were extended, but there 
were only fifty Bhik§us. The laity in total was perhaps orje 
thousand, when exactly the largest member met together. 
The foundation for Ratigupta was inaugurated by- them. 
First, he studied that the Pitakas of the ^ravakas, then 
with the aim of being versed in the original sources in 
the sense of Madhyama-doctrine, further he preached 
in the sense of holy texts. Then he gave presents to 
his abbot, and as he began to be a respected and honoured 
man, he went to Sinhaladvipa. There he acquired 
innumerable honour and respectibility. There he preached 
the Dharma and prosecuted a little study of the Tantras in 
the method of Mahikala. Then he took seven kinds of 
precious metals for his Guru and presented them to 
him. After he had prayed to him for the Abhi§eka- 
instructions, he received all lower magic-powers and 
detailed statement over fifty Dharanis, but he did not 
receive the extraordinary Abhi§ekas and instructions. As he 
then worked as a house-servant of his Guru, he presented 
to his Guru all his belongings with the exception of 
three monk's clothings, and got his food by begging from 
the street. Then after six years he received from the Guru 
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the extraordinary higher Abhi$ekas, various sorts of dis- 
tribution of benedictions and instructions. While he thus 
nl&ditated, his Guru Jeft his corporeal body and he was 
made the head of all belongings of the temple. Thus 
for nine years^ he was the Sthavira of the Safigha. He 
used to sit whole night in meditatibn and in day 

used to perform his Safigha-duties. But the &carya recognised 
that the Jnana could not be grown. He took brandy, 
and later he tried to get it through the Safigha, but did not 
get it. On the streets of the city he began to sing songs 
with different bon-mots of his making and continued to 
dance from door to door. Then the members of 
the Safigha said : ‘It is not becoming to punish an abbot 
who knows so many religious books, so we put you out 
to live where it may please you.' Then he reflected 
that he must try to attain all methods. He crossed 

many countries, and then made exorcisms in a house by the 
side of a city in the country of Cevala for three years. 
Then he went to Udayana and lived there for three years. 
Once on the banks of a river were bathing what seemed 
to him, three Hataera. By chance they went under a 
wall. Then he thought : ‘What may these maidens speak ?' 
and he began to hear. There in the form of discourses one 
was giving six Upade^as to the other as if these were answers 
to the questions. As they all disappeard in a wonderful 
way, Vajrayogini and her companions made him a 
partner of it, and his Jnana rose higher and higher. The 
place of his Tattva he did not know as yet ; but the dis- 
position of his soul was towards such an ac&rya, so that 
Tattva could appear to him. Therefore, he came at the 
door of a brandy-selling woman. But she took the form 
of a Vajrayogini and said : 'In the southern country there 
lives an licarya Jhanamitra by name ; he will grant you the 
desired Siddhi.' 
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So the acAtya went to the south on foot" and asked 
everybody but nobody could answer him.— (translator). 
"Once he met a man with the appearance of a house- 
holder Arya who said that he himself was on the 
way to him ; that he lived in the city of Tipura which 
lay east from there. He asked him to lead him there. 
He said : ‘If you have got the strength to tow all my 
belongings that are in the wood I will take you there.’ He 
took the heavy load and the householder Arya showed him 
the way. On the way SAntigupta was captured by the 
robbers. As they wanted to divide the load, it became 
stone. TTiereby the robbers became angry and repeatedly 
stroke him so that he might fall on the ground like a dead 
man. Then appeared the AcArya again. He washed 
him with water and entered into conversations with him. 
Then he was refreshed and started again. -As he 
came to Tipura, he prayed him to show the Guru, and 
when he was taken to the Guru to the bank of a small lake, 
his own picture appeared and said : ‘That is Jnana- 
mitra.' As he stood before him he got into a splendid 
SamAdhi, When he prayed that Jfianamitra might take 
him as his disiciple, this one answered : ‘Thou art a 
shameless fellow th<t without money and honour, thou 
askest me to take thee as a disciple !' And becoming 
angry, he stroke him many times. As the former one 
said : ‘If 1 work with a rich man for thee then how 
much will 1 have thee.' Then he said : ‘Give one gold- 
dinar everyday 1' Thus he worked for a year long. People 
say that' the field-worker in India is treated in especially 
wretched condition. Then followed various miraculous 
sufferings of the disciple Sintigupta and deliverance. 
Both of them sailed for ^Ra-khine (ArAkAn?)," and later 
came back by ship.— (translator). 

"As the Guru from the beginning gave him no UpadeSas, 
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he now prayed to give them to him and said : 'Gold 
and honour have I not, but let me follow you 1' But 
th^ other said : 'Bejpre a man, who poses as a rival and 
considers himself to be more than or at least equal to his Guru, 
Mahasrivajrasattva himself was terrified. Thus one must 
express himself V Saying this, he^ showed much anger and 
went away.” 

Despairingly ^antigupta sought death and threw himself from 
a stone but got no injury. Then he went to the place 
where the Sakti was bodily present. — (translator). 

"She said : The Guru came to my house, stopped here for 
a few days and has just gone to Nepal.' With these words the 
woman completely disappeared. Then he brought himself 
to Nepal. At last the sacrificing priest of the temple of 
Mahakala in Jambu said that he had been here ; he had 
made stone stupid things and then had gone towards 
Kamarupa. At once he 'started his journey towards 
Kamarupa. Finally, in the city of Garu^agh&ta in 
Kamarupa he came to the place, where the acarya had 
been with great joy. He made some hundred thousand 
prostrations by throwing himself on the floor. Then 
said the Guru: 'As you are desirous for the Upade^as, 
here is the place from where my Guru Asitaghana went 
up to heaven; there is the peak of the rock named 
Heramba, you make a Stupa of bricks there as high as five 
mens' height". 

Then followed further miraculous trials till he found 
himself as a prisoner in the country of king Mukundadeva 
by his order. There were further trials till he found 
himself in a prison. — (translator). 

"Then Jnanamitra went to the door of the prison, threw dust 
on the warders and thereby all became lame. The door was 
opened by itself, ^antigupta ahS more than five thousand 
prisoners became free. Thci> he followed the acirya and 
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came in a country called Trilihga (Trikalifiga?). Scarcely 
had he come in the city when the Guru gave him 
lots of the Upadeias. After two y§ars said tha Gur6: 
'Now is the time to give you the Abhijeka. In the house 
lying on the other side of the river, there lives a lady who is 
fit to be prepared 'for all^ methods of the Tantras ; bring 
her to me.' Swimming in the evening he came to that 
house. It was the elephant'house of a Ksatriya king, 
in the city of Laftgakara. The girl belonged to the 
master of the house, as she was welhprotected she 
could not be overpowered. The acirya bound 
her by the magic-Dhirapis, so that the woman might 
not speak a word. He put her on his shoulders and came 
away, and brought her before the Guru. The Guru 
said ; 'Now it is the time’ and on the morning he gave him 
the Abhiseka. For seven days long he gave him blessings 
and the uncommon oral Upade^as. At that time their 
dwelling place was on a small hill. Formerly, the acSirya 
N&garjuna lived there. The people of the elephant- 
house who followed him, believed that both of them 
had been carried away by the water and did not come 
further. There he became the Mahesvara of the Yogis. 
And this woman became a Yogini. She followed the 
school of the Mimansakas and became famous as Yogini 
Menaki. Her knowledge was as high as heaven, and later 
she acquired the Siddhi. 

Then said the Guru Jnanamitra: 'Oh Santigupta, I have 
made you know all the Upade^as, you have the great ideal 
before you. Now you go to Sorasta and work in the 
beginning without activity; then in hiding, then in coming out, 
try to make it with activity so that an event may take place. In 
this time you work actively. Exactly in this time you will 
acquire the rank of Mahavajradhara." 

After a further talk the Guru became invisible, (translator). 
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"He served the Guru for ten years long. Then he 
(Santigupta) slowly went to Sora§ta in western India, 
bftnging out deep thought in his longing songs, finally, 
sat in a place in deep meditation by giving up speech. 
It happened that the Tajiks and the Mongols during their 
march were throwing the stone^ and v^ooden idols in the 
fire, after they had burnt the cut-off hands and feet. He 
preserved as if without any feeling, and when a Hindu 
cavalryman, who was a believer, threw a mass of gold and 
silver-flowers, he remained as before as if without any 
feeling. Out cf the mouth of my teacher came to me the 
information : 'It is not worthwhile to be seated stationary 
without any movement, but it is worthwhile to contemplate 
the Sunyata, ( ). when the question was far two years, 

that have been passed, so it will be two and half years ; the 
practices that are still necessary, I must make them up in six 
months'. Thus he practised that vigorously without activity. 
After he had absolved that, he went through the cities and 
wards and there he secretly worked a little, for six months 
he carried the work of an Avadhuti, for six months a work 
of the children of 'the woods like that of a fool. In the 
meanwhile he preached Dharma also to the people of the 
city who regarded him as a man rich in knowledge, brought 
him gifts of various sorts. But in this country there was a 
king b>4 race a Tajik ; in the beginning he had only worst 
expropritions for the Bauddhas. But as there were a few 
Bhik§us in this country, he believed later in the pious conduct 
of the Bhiksus. But as the acarya exercised the Tantric 
practices, he did not like it. For that reason, he went to the 
acarya and said ; 'You fellow ! do you speak lies or better 
speak the truth ! would you bring the Bauddha-converts in 
disgrace ?' Then the acarya answered : 'On the face of the 
profits of these that we tiave perceived, we cannot 
change our character.' 'That you will just prove', said 
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the king and let the acarya be brought in the palace. 
There he sat completely alone on'a high place, without food 
and no room to hide the utensils. The^men, who watch&d 
him there, sat in a circle day and night near him. After 
seven days had passed ’ without food and d/’ink being given 
to him, and the condition, of his body remained as before. 
The king let the beautiful girls come there from all over 
his country, thousands and perhaps more. Others say : Five 
hundred, came together and handed them over to the 
aciLrya : ‘As you know the practices of the Tantras, 
so try to practise with them for a day.’ Now the 
acSirya comprehended that according to the prophesy of 
the Guru the opportunity to work the practices of the 
Tantras with activity has come. He practised all the arts 
of the Saktis with them and to show his power, he 
changed them all into dry skeletons. Being endowed with 
a glance like the sun, as the second sun directly arose 
from the height of the palace casting forth its rays far and 
wide, he went magically on the sky and put himself 
down in a distant park- 

As the country became the best field 'of work,' and there 
were many Hetaera in the country, he practised for six 
months long with activity, especially in Gapa-meetings, In 
the time of his stay in the hill called Ghirnari (Gimar ?), 
the honours of the Siddhi of the highest Mahamudri 
came over to him. As these came in the time of early 
morning, there was a great earthquake, sweet smell filled 
everywhere, showers of flowers fell down, people heard 
music and. singing from the sky. All men perceived that 
he saw the face of the Buddha of the tenth worldly 
region. At the same time, different protecting-gods and all the 
magicians appeared and sang blessing'songs. Seven 
days long the superhuman beings of the three worlds brought 
the Viras and D&kas with* incomprehensible thoughts 
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and inexhaustible alms. On this he sat further for six months 
in deep meditation without token. 

La(!lr on, during the accasion of his stay in the south there 
lying the mountain Khagendra, the king named Ramacanda 
of the country pf Bhirva came out for a hunt. He saw 
a Gazelle staying on the comef of tKe mountain. He 
followed its tracks and when he had arrived at it, the 
Gazelle changed itself into a tiger. As he * was startled a 
little, the animal emiting forth sparks ran away to a 
hut of leaves. As the king went there to search about 
it, there was a bright splendour of a shining Bhiksu. On 
the question : 'Who art thou ?' and being asked twice, the 
acarya did not give any reply. In answer to the third 
time he said : 'Thou king of bad character, what sayest 
thou ? I am a Yogi.’ Now he overcame him with three 
magical -looks. The king became an extraordinary believer 
and fell to his feet. Then the king’s companions came 
and they also fell to the feet of the Scarya. He made them 
glad by preaching Dharma, and after he had allowed a 
young Brahmapa to have a look in his heart, who produced 
many songs and dances and then became invisible. The 
name of this Brahmapa was Janmadeva and it was for 
him the beginning to receive the exorcisms as a disciple 
of the acdrya. There was also a young monk named 
Gambhiramati. He went to the acarya, and bound himself by 
duties to him. Again being a staunch believer and a disciple 
he remained there. As the icarya saw that he was 
acquainted with the Pitakas, he gave him the Abhijeka 
and the Upade^a. The disciple meditated and within a short 
time won the Siddhi of 'seven miles-boot.' 

As now the icirya went to the country at Maru, he 
by his magical look made the Tirthikas, Turuskas, 
Mohammedans and Tajiks 'frozen' and like fate fell to the 
army of the king of the ctjuAtry which he thus overthrew. 
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He treaded the land for a long time so that the knowledge 
of the people would be increased by the preaching of 
the Dharma, and as in that countty the numbfer of*the 
Bauddhas was very little, he brought into existence the 
flourishing Sanghas. He had six disciples who received the 
uncommon Upade^as : ^Parjdita Vimalasahya, Candrakara, 
Ratnakara, these three were the Bhiksu-Paoditas and further 
three were Upasaka^Papdita Sugata, theYogini Umapatiand the 
Yogini Tarikal. Thereby the first three had in their possession 
the Sampannakrama. They had the power to give out curs- 
es and to create truth-attestations ; these three had personally 
seen the face of Vajrayogini. The Up^saka Sugata acquired 
without hindrance the magic-powers and the four Karmas. 

As the acirya and these four went out together to visit 
the countries of the east where the people of 
a Mohammedan Pathin had brought a whole circle 
of countries in dire misery. ’ The temple-cloisters of the 
Brihmanas and the Bauddhas all had been destroyed, 
especially many Bauddha-cloisters on the mountain 
Devagiri on the sea-coast were turned into ashes. 
The temple of Khasarpana was set on fire, but 
it did not burn. As the acirya and his spiritual brothers 
came there, he let them put in prison with the words : 
'In my country such shaven-heads with red coats had not 
been before, so it is also completely superfluous thai you get 
yourselves settled here.' He let the hangman come as he 
wanted to kill them. But the other threw white mustard 
on the hangman and the prison-warders. Who as thereby 
then became mad and senseless, they flew and came 
from there. By making a vow on Mah&bodhi, they 
received the answer that the time was proper to act, in order 
to accomplish the tasks of terror. This was met by the icarya 
and his four companions at J&rikhanda. They revolved 
the wheel of Yam^taka ; dien within six months the 
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Plitbans and the Mogols were innerly shaken and in the 
east all the followers of the religion of the Turuskas 
weit slain in battle* The Hindu king Manasing was 
taken prisoner. 

Umipati attained a rainbow-body. TheYogini Tarika worked 
with the four exorcism-glances without ot)position. Then 
he cheated the Yogis and the Yoginis who followed the 
Scirya as disciples, all being twenty. After that he stayed in 
the south in Karnata. The king of this country was a Tirthika. 
In order to convert him, he took him to his palace. In the 
interior of the palace there was a Litjga terrible to look at, and 
it was established from the time of Arjuna. He treaded and 
danced on it and so his foot-prints were stamped on it. At this 
the king out of anger let six elephants be excited. In spite of the 
number of the elephants being six, who seized him with their 
trunks, he was not to be moved. As he threateningly raised 
his finger the stone image of the Chaijdika, which once was 
of great miraculous power, melt away just like a lump of 
butter in the heat of the sun. Still now this figure remains 
there without becoming a mass. Then the king recognised, that 
he had acquired the Siddhi, and threw himself on the ground. 
After the news were spread on all sides that the ic&rya 
possessed the Siddhi, the members of the Safigha of Mirahati 
and Koftkuna invited him and there he visited all their temple- 
cloisters. Jhere he dealt out the Abhisekas and the UpadeSas 
and made the teachings of Vajrayana very bright whilst he 
analysed the Tantras etc. Thirty Paijditas and besides others, 
sixty in total, joined together as the four Parivaras, had only 
eleven men from the city not more as the perfect ones; the 
others were mostly in higher contemplation, and it happened 
that as soon as they attained the highest Siddhi, they became 
invisible. 

Then the king of Bhandva in’Jited him and gave him 
alms for a long time. He made also all the 6hik$us assembled 
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there from Suvarnadvipa, Dhana^ndvipa, Paigudvipa, 
Ra-Khaft, Pu^Khafi and other distant islands, and again from 
Jambu' dvipa all the Papditas as^many as there wtire. 
He gave them all alms for three years. About three 
thousand Buddhist converts consisted of the Upisakas 
and the UpasiklS, again some hundred thousand of Yogis 
from the four corners of the world prayed for the 
exorcism-method; others about the Upadegas, some others 
performed the prayers for the Abhi?ekas and blessings, others 
again awaited with folded hands before the feet of the 
icarya for the effect that would arise out of the changes. 
There were from the south the great Kalifiga-Papditas 
Vaidatikspa SaftghaSfla, from the country of Matyara the 
great ^cirya Virabandhu and Asafigabodhi, from the 
country of Paficadharavali, the Sciryas Anantamati and 
Vedananda, from the country of Re-khafi the great 
savants Dharmaksaghosa and Parahitaghosa and 
the men from Vajrasana Sumegha and others; these 
prayed to the Mlih^carya himself, with the Yogini DinakarS 
and with the spiritual sons of the M&hacarya viz. MSihacirya 
Gambhiramati for the profundity of the Tantra-books. 
Thus through the grace of the acarya all those who 
confessed to Buddha from the Sanghas of Aryadeia took 
part in the grace of the Vajrayana. But as in Vapadvipa, 
Suvarpadvipa, Tamradvipa etc. the Sapghas contained 
only the Sravaks and Saindhavas, they did not comprehend 
the word of the lidLrya though he gave it. 

During the time when the Guru from the eastern region 
of Nirvapa^ri found himself with the acHrya, the M&hicarya 
stopping in a big bazar in Triliftga. While some 
hundred thousands showed him respect. There were 
many Bhikjus from the islands, who came back from 
a visit from M&hibodhi. ‘ They spoke badly about all 
the secret Tantras, and they refused to honour the 
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Mahacarya. Now, there was a king in Trilirtga, who 
held it necessary that many men, five thousand buffaloes, 
s«/eral thousands of birds, goats, sheep should be 
slaughtered as a sacrifice for Natha Vikata. In order to 
make the prepration, he gathered hundred thousands of the 
Tirthikas and the Brahmans. As all these living beings were 
bound, there came the acarya. *It is incomprehensible by 
which way his magic-look was cast over all Brahmaoas and 
Tirthikas and they became benumbed and stiff. Being 
astonished the king came there. Then the acarya spoke : 
*If you kill all these living beings you will die at once, 
but after the death you will be born again in hell. So 
set them free.' Now as soon as they were set free the acarya 
at once put his hand on his head and he was free from 
attacking; thereupon the people of the king became 
not less than the Yogis and were completely endowed 
with the Vidya. 

Further was the Turuska king from the country of Canka. 
He went on the street near the place where the acarya 
sat. As he used many abusive language to the acarya 
and this was heard by one of his disciples, he gave out 
the curse : ‘You all be dumb.' And the king and his 
people became dumb on the very spot. Then they were 
frightfully afraid and prayingly applied themselves to 
the acarya. Then he said: To testify the power of 
the Bauddhas, all without exception you can speak again.' 
And thus it happened. 

Further, in Baranasi in Madhyadesa there was a Tirthika^ 
Paodita Madhusudana Vasti who wanted to pass as a possessor 
of the Jnana. In the midst of a large congregation he sat on 
a high throne; there the acarya raised the fore-finger 
towards him and he fell down from the throne. 

In the district of Mathura there \vas a man who was called 
Mukundavarti. Formerly this one was a little bit 
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of a Bauddha-Yogl. Later he became a Tirthika-Yogi. 
He exorcised the Ahuthacaodali and it was glorified by 
it. He brought it to finish as he had Jbrought man^ people 
with in his power. By the glances of exorcism he destroyed 
them. As once the &c^rya as a teacher with the disciples 
came to the city of "Mathuri, he met together Mukundavarti 
and his followers who also’ went there. As thereby innumera- 
ble people from the city had assembled, the watchword was : 
'But we will once see the magic-experiments of the both.’ 
This Mukunda who practised the magic-art of mass- 
hypnosis, had found believing followers in the kings of 
the Tajiks, Hamehunbaca (Hum^yun Vadshah ?) and his 
son Akbar. But this time on account of the power 
of contemplation of the acarya, he could not carry out 
any hypnosis. As soon as the aciirya had seen him with 
the glances of exorcism, he became mad, ran here and 
there shouting ha 1 ha ! For seven days he could not become 
conscious and owing to the prayers of the acarya he 
found himself normal again. 

As the above-mentioned king of Bhandva died by this 
time, his son Balabhadra built before the door of the 
cavern, a big temple-cloister in which the acirya had lived 
from time to time, and he presented it to him. He made a gift 
to him again with five hundred houses for the temple-slaves 
and during the time when five hundred Yogis andA’oginIs 
were assembled, Gapacakras in big circumferences 
were made by them, while the king supplied the necessary 
things during three months. Few disciples were there 
at that time^ and their spiritual bonds were loosened. From 
the first greeting with the Guru from the south (NirvUna^ri) 
this fifth assembly was also the last. 

Then he as a teacher became accessible to all, and 
thus passed seven years. ' While his oldest and best 
disciples had no connecticffi with him, his body was 
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changed into rainbow colours and his Jfi&nakaya 
clasped the heaven. 

As regards him thene are differences of opinions in general 
between the Tibetans and the Indians. Now what 
concerns Tibet the opinion of those who critically work 
and give him the honourable » title of a Siddha, would 
prove thereupon that he had acquired magical powers 
and the Karmacakri. Then the magic-power and clear 
insight (Abhijnas) of all sorts as well as, all possible Dharma- 
palas as protecting gods he had seen. His spirit had needed 
a little light, and it was sufficient for his good consideration 
over the Sampannakrama. And in India, though they 
confess that he had been a Siddha as far as he confined 
himself to the Siddha-signs, yet they deny that he possessed 
Karniasiddhi. Then his Siddhahood was confined to 
that much, that he had been a moderate Vidyidhara for 
the lower Siddhis, that he had been a pious Tintrika, but 
it is confessed that he was no Siddha. 

But this great Acdrya brought in fourfold forms his tasks 
to end magically: Only through the word what he 
said took place, through the four glances of exorcism, in 
the midst of little refined congregations astonishment, 
and wonder-signs appeared on their faces and 
that he (in the Gatjacakra) by the power of magic created 
thither ' flesh-balls, liquids, brandy and blood and the 
fruits of the woods. As he, therefore, appeard as the only 
guide* of these things on the earth, they all praised him 
with the great name Snsattvan&tha with the words : 'Arya 
has my teacher along with the Indians ; three in all have 
heard the Dharma at the sametime. Now it is sure that 
the Guru from the south (NirviijaSri) became the best 
Dharmaputra, so these especial teachers have received 
extended prophesies yet with the Mah&cirya, the same 
with the iclirya Gambhiramati and with the Mahelvari. 
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of all the Yoginis Dinakara ; with these both had often 
got blessings and instructions. (Pp. 127- 1 48). 

As regards the 'Driver of frights', it iydoubtless that he was 
was one of the ten main disciples of the .acarya. As now in a 
Sutra the development of history of this group of disciples 
is collected, therefore we shall mention him first. 

In the country of Gujuratha Ghagha the intelligent son of a 
Ksatriya was born. He prosecuted the studies of 
Language, Dialectic with the Afigas in the temple-cloister 
of Abhu. He was converted and received the name of 
Gambhiramati. He knew completely the religious texts 
of the Tripitakas. Then as a novice he came to the teacher 
at the age of nineteen years. When he became accom- 
plished in the Tantras the Guru gave him the Abhijeka 
and the Upade^as. Two years later he raised himself on the 
sure ground of the Sampannakrama stage and he received 
all possible knowledge for the highest stage. In . order to 
earn riches and honour the ac^rya acquired the 
Siddhi of 'seven miles-boot’ for immediate exorcism. 
Entrusted with the methods learnt by the Guru, he received 
all the Abhijekas and the UpadeSas of his ac§lrya. At first he 
saw the face of Avalokite^vara and of that Hayagriva, then that 
of Manju^rl and Yamantaka, thereafter of Hevajra and of 
Kurukulli. He made Mahakali completely his servant, and he 
received everything what he ordered from the Six great 
Yoginis. (P. 149). 

As regards the Yogini Dinakara, in the city of Cambhadatta 
in the south, there was a young prince named Harira^mi 
of the family of Pisila. He had a sister who from her youth 
was very intelligent and rejoiced herself in serving 
virtues. After nine years, there appeared at the door a 
handsome bright Bhiksu ^to collect alms. ■ As she felt 
pain, he (the Bhisku) like those who were in want, begged for 
, alms, and then said : 'As I am Tiqt unhappy, you are suffering 
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yourself. It is said that anybody in the circle of 
Safisara is bound to make mistakes, and it is also shown 
many possibilities of »moral defeciencies of the Safisara.’ 
As she now prayed from him the means of the deliverance, 
she arrived directly at the main point of the Bodhisattva- 
conduct and on the method to »make ready the spirit of 
contemplation. As she comprehended it well and ten years 
have passed over it, she became the wife of a vassal 
prince of Ksatriya-blood of the country of Cavala and for 
thirteen years she knew the aim and the sense of the Safisara. 
To her husband and the parents-in-law she always said 
words like the following: 'Why it is now then possible 
that 1 sit meditating on in my wide woods ; let it be permitted!' 
And in order to bring her from this, she was put at the head 
of household affairs. ‘What for then to be a beggar where all 
things are staying in plenty at your commands ?’ thus said 
the people of the house and the relatives. But she 
became an admirer of the people who went about 
a-begging. After it she showed herself as one crazed 
in mind, performed various asceticism, and put herself in 
a lonely place with a ladiy's maid. She overdid her 
former stupidities and separated herself from her husband. 
Man appointed time which was the fruit of the previous birth, 
lotus flowers and wheels (Cakras) came out in her hands and 
feet arfd thus as she was furnished with Laksatjas, 
a prophesy came about her that when she could dwell, she 
wouW acquire Mshatmya. She heard that in a city of 
Marahata near Cavala dwelt the Mahicarya Santigupta. 
As soon as she heard his name, she felt a need for 
Samidhi and *as soon as she saw his face, plunged 
into the complete Samadhi. During this time she had 
completed her twentieth year.^ Though a woman, she 
was of sharp intelligence, she knew the Candravy&karana 
complete, the Abhidhdna^ fhe medicine and Dialetic of. 
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all forms. Through the inclination coming from such age 
she retained the seven hundred strophes and three hundred 
strophes of the PrajMpdramitd through the simple redta- 
tion of the verse of the compendium. She understood well 
when she was asked about the aims to whicl), a Bhiksutji and 
to which a Upisiki arriv,ed at. The ac&rya gave her the 
Abhijekas and the Upade^as. For seven years she heard in 
the presence of the Mah&cirya the discourses on VajraysLna. 
By the Yoga, her power over the air became unparalleded. 
She could ascend up the sky for miles. She also acquired 
the four magical looks. Then from the mouth of the Guru 
came the prophesy : ‘From twenty years hence you will 
be equal to me.' 

Once she went from Khagendra to the place called Raftga- 
nitha by magic'powers. There were two temples : one 
belonged to the Br&hmatias and the other to the Bauddhas. 
There was a MaheSvara-JaAghama famous for his exorcism 
of the Bhairava. He knew the magic-power of the exorcising 
glances and destroyed the Bauddha-Yogis. His name was 
Bhiftgadeva. As he directed his exorcising glance on the 
YoginI, it did not injure her, but on the other hand when she 
looked at him, he fell down and became breathless. When 
his health was restored again by a magioglance, he became a 
believer in the religion of the Bauddhas. 

Further, she met a Yogi named Ghamalavarma in 'Odivisa, 
who formerly could perform something, but later his vow 
was broken. He belied that he was a Siddha. By her magic- 
glance he got dysentery and vomited blood. Thus she 
destroyed the vow-breaker. 

As soon as she wished she could see the faces of ^ri-Heruka, 
the ten anger-gods and thirty-seven Vajrayoginis, yet she 
did not attain the Siddhis of the highest kind. 

This is thus the detailed news on &cirya ^Untigupta and on 
his two main disciples. Thd t|;)ird one was his Guru. From 
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him he had acquired the grace to hear the Upade^as on 
the Vajray&na. 

In thdia at first there had been hundred thousand sources 
which contained the knowledge of the Guhya-Tantras, but 
when ^ri'Saraha appeared, they became comprehensible. 
The time till the death of king Dharmap^la, there came a 
period when continually many Siddhas appeared, and the 
succession of the Siddhi followed without any interruption*. 
Also, the succession of the Siddhas did not stop till the death 
of Abhayaftkara. In the time afterwards there came a 
change as there was no more activity amongst those who 
came later on. Further, as regards the long period, in which 
alone and without companions appeared the later Siddhas 
and there were only Jninamitra and Ohkiranatha ; they 
brought great help to the teaching of Buddha. Eighty years 
after the passing of Ofikaranatha, Santigupta yet acquired 
the Siddhis. When one ceas^ looking of the great or small 
advancement of especial kind that, after the time of appear- 
ances of innumberable or smaller number of the Bauddhas, 
this acarya Sintigupta in especial, small or big advancement 
was equal only with Niro, and therefore had the 
highest rank. 

Here closes from the history which is equal to a 'Mine of 
Precious Stone', the ninth chapter containing miscellaneous 
over a qaestion that how the Inspirations have come down." 
(Pp. 127-153). 

"In this book of seven Inspirations only a guiding-line for the 
blessing through the dealt out Siddhi is given, and only 
sixth chapter contain the main topic. One can experience in 
this writing the incomparable genealogy of the Gurus in the 
spheres of their subtle teachings, when I received the 
proposal to write on the endless redemption, only a part 
has been completed herewith, as 1 have not said about 
the redemption of jnany TaqfrS-Gurus. Here is written only 
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on the basis of that which anywhere to be perceived from 
the histories prepared in India, and at that which is given 
in Tibet by the believing people, th^t was present fromold 
times. 

Now, elsewhere will be narrated other sorts of history of 
redemption in connection with the Mahayana-believers in 
India. 

^If I have acquired reward by praising the Jdtakas of the 
Gurus, many thereby the living beings, the incorporeal beings 
also became the Bauddhas. I and all families and all, who 
always are at the service of all Gurus of this succession, 
may comprehend the secret of the soul.'" 'There is present 
the wonderful path of the Vajradhara in seventh Inspiration, 
and a large number of his serving mankind in all worlds, 
and as this Yana of the Atman{-'Spirit) is costly the teaching 
also may be capable of being redeemed, and the three worlds 
be freed of its wants. 

Blo-Idan Kun-dga rnam-rgyal, 'is the reviser, who has 
edited in rNam-rgyal rab'tan neighbouring the temple- 
cloister (IPahsTag-ldn-t* an the excellent work completed 
by Taranatha in his twenty-second year when he was the 
youngest servant of the order of his holy Lama, the work 
entitled the 'History Equal to a Jewel-mine'. That contains 
astonishingly wonderful Jdtakas of seven Inspirations follow- 
ing one after another." (P. 153-154). 
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Notes by A* Gruenwedel 

Mountain : Compare: Pancasir§aparvata, Sriparvata, Ghan- 
taiaila, Devagiri, Khagendra, Dhinkota, Ghirnari, 
Umagiri, Phullahari, Kolamba, Heramba, IJoi. 

Demons : Com : Amanu§ya, Rak§asa, DakinI, Sura, Bhuta, 
Ahuthacandali, Vikata. 

Fish 8 Com : Mina, Macchindra, Tilli, Kingara, ^isumara. 
Flesh ; Com : Beef offered through Dakini, pork flesh ; 
human flesh. Compare Mahamansa, flesh 
delivered in monasteries, flesh cut off from living 
body. Com : Dhama, Dhuma. 

Gods : Brahmapical : Uma, Hiftgalaksrhi Uma, Caodika, 
Vi§iiu, Mahavi§nu, Jagannatha, Somanatha, Siva, 
l.^vara, Linga, Kalidevi, Deveivara, Mahe^vara, 
Vairava, Yama, Vasundhara, Vi^vanatha. 

Tantra-gods : Hevajra, Cakrasamvara, Caodika, 
Vajravarahi, Vajrayogini, Bhattarika-Arya-Tara, 
Manjuvajra. Karmavajra, Huhkara, Marici, 
MahamayOri, Jambhala, Srivajravairava, Haya- 
griva, Vajradhara, Vajrasattva, Heruka, §ri< 
Heruka, Kurukulli, Mahakala. 

Heterodox Brahmans i Drunk brandy, Lui^pa derided the 
Brahmaoas ; Brahmaoas who became Bauddhas : 
Saroha, Maitri, Kalaviropa, Mahapadmavajra, 
Kr§oacari, Srldhara, Tilli, Naro, Jnanavajra, Vaidya- 
pada ; Brahmaoa-TirthiHks overcome by Dombi- 

Heruka, Naro was a Tirthika before. 

« 
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Witches I Com : D&kini, Vajrayogini, VajravSrahi. 

Furfher-India t Ra-KhSrt, Pu-Khafi, PaigU'D>npa, Dhanasri- 
Dvipa. 

Caste I No difference between higher and lower castes ; 
twelve cas^^es. Com : Dombi, Candala-girls. 

Cloisters c Vikram^ila, Nalanda, Ecjapura, Abhu, Suvarpa' 
dhvaja, Somapuri, Takja^ila, VajrSsana, Otanta- 
puri, Dharmaftkurarapya, Jagaddala, and Devikota. 

Monk I Com ; Bhikju, SrSvaka, Saindhava, Safigha, 
HiftaySna, Pitaka, Tripitaka, Vinaya, Brahmapa- 
bhikju, ^ramanera. 

Statue I Com : Stone figure. Statue of sandal of Tara, Statue 
of Heruka, of copper, Silver statue of Heruka, of 
Somanatha,. Avalokite^vara over it, of AvalokiteSvara, 
of Vispus, of Manju^rl, of Uma, Statues of gods 
fetched. Statue of Capdika. 

Dance : Dombi'dances, dancing'girls of the gods ; dancer 
and singer, mystic dance of the Tantrikas. 

Temple t Nagas built temple, dedication of temple, 
Temple'priests. Heterodox temples : Jagannatha, 
Somanatha. 

Mirror i Rock-mirror, Hell shown in mirror, mirror in 
Harem, of Antarabhava. 

* 

Transformation e In a jackal, in a horse. Com : A^vapada ; 
in stone, in cats, statues transformed themselves in 
dust. Com ; Gopicandra, water in a drink, 
Gazelle in a tiger, dog in a woman, - Brahmapas 
’ and Brahmapis in witches, Vajrayogini in Capdala- 
girl, Yoginis in bathing-hetaera, woman in a clock, 
son and daughter in thunderbolt and clock, heads 
of the Dakinis in ^heep-heads, sesame in melting- 
butter. 
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Woman i As : Mudra, ^akti, Vidy&, Yogini, Sakti as good, 
and as the Guru. Women for the function of a Yogi, 
woman stolen for Guru, Cand&li'woman to the 
Gaoacakra, sandal^rubbing women as Padminl, 
5akti of Mafiju^rl. Com ; Padmini, Hetaera, Dina- 
kara, Tarild, Menakli, Guneru, Jatij&ii, Bhajaduru, 
Candraprabh^, LaksmikilfSl, VilasyavajriL, Cint&, 
Mekhala, Kanakhali, Sahajasiddhi'girls, Subhog&, 
GaPgadhari, Padmavati or Logi, JfilLnavati or Gupi. 

Magic I Magic-circle (Marjdala) of Aryatara, of Vajra- 
varahi, of Cakrasamvara, of Heruka, of Samvara 
and Hevajra, of Mafijuvajra, of Manjuvajrasamaja, 
all Tantras, Naro's blood-maijdala ; magic-glances, 
four glances, magic-body. Com : Vajra burnt a 
_ goddess ; magic-words, magic-formulae : Dharaijis, 
a woman bound through Dhararji, set aside jugglery 
of the heterodox persons, heterodox and Bauddha- 
magic, Dharanis of the Dakinis ; of Guhya-Tantras, 
of Mahakala, of Kurukulli, of MahamSyuri, of 
Pitr- and Matr-Tantras, Matrkadharaijis, mass-hyp- 
nosis by the heterodox Dharaiji, heterodox Dharapi 
bring rain, magic-benediction of Nagarjuna 
and Udayana. Magic-texts ; Tantra-magic which 
^do not contradict the Pitakas, Tantra-handbooks, 
Tantra-commentaries, Tantras of the south, Vijegiri- 
Tantra, Dakini-Tantra, Vidya-Tantra, Tantras of the 
Mahakala, of Guhyasamaja, Guhya-Tantras, Tantras 
of Na^rjuna, of Lui-pa. of Maitri, of Dombi, of 
Lakjmikara etc, of ludrabhuti and Padma, bad 
Dakini'Tantras, "Hithika-Tantras ; Magic-powers, 
Magic-influence on wood, Magic-sleep, small 
Siddhis, great Siddhii ; magician accomplished 
Tantrika-Siddha. 
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Makasiddha i The names of the following Mahisiddhas 
are given in Grub t’ob (Tanjur Fo|. of the Tantras, 
which are numbered there, are put down 'below ; 
the names and legends sometimes differ) : 
Lui'pa (1), Virupa (3), Dombi-pa TarSnatha. 
Dombi'Hesuka, (4), Savari^pa (5), "Saraha-pi (6), 
Mina-pi (8), Gbrakja (9), Tsanra^ga-pi (10), 
Vina-pa (11), Canti-pa (12), TantUpa (13), KLu- 
sgrub; Nagarjuna (16), Nag-po-spyod-pa, Krsoa- 
cari (IF), Kanjari-pa (18), Thagana (19), Naro- 
pa (20), Tillo-pa •• Tilli (22), Bhadra-pa (24), 
Kambhala : Kambala (30), Difika-pa : Diftki (3 1 ), 
Bhande-pa (32), Kukkuri^pa (34), Dharma-pa (36), 
Indrabhuti (42), Kotali (44), Jalandhara-pa : 
Jalandhari (46), Ghapta-pa : Vajraghapta (52), 
Tsaluki-pa : Cilu ? (54), Carpati'pa : Tsa-pa-ri- 
pa (64), Mekhala (66),« Kanakhala (67), Dharika' 
pa ; Darika (77), Lakjmikara (82), Vyali-pa (84), 
Nirguna : Naguna ? (57), Saroruha : Sagara, 

Sakara (74). 

Lui'pa s Lui-pa is the Tibetan abbreviation of Indian 
Lui'pada. In the Grub t'ob the legend of Lpi'pa 
is narrated in a different way ; the reason why he ate 
fish-entrails is given there. Originally he was a prince. 
He had still the caste-pride remaining in him.daecause 
when a Dakin! gave him bad food, he threw it 
away. He recognized this hesitation and scruple 
to be hindrances to his Bodhi, therefore, he atoned 
wkh such bad food. 

Virupa I The goddess Candika rescued him from the 
Gapas by absorption, who wanted to kill and con- 
sume him first out ^f a mass of human-sacrifices. 
Compare the similar situation with William Taylor ; 
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Oriental Manuscripts in the Government Library, 
Madras II, (I860, p. 887). According to Grub't'ob 
where he app^rs in No. 3. He first rescued a young 
BrSihmaoa from the fleshlating Dskinis thereby, as 

he gave him the blessing. 

«• 

Bhanvadala ( The name of thi .^ephant of king Rami' 
pila is also to be found in Sum'Pi'Khan I-Poh, 
p. 104. 

Till! 3 Regarding the appearance of Tilli as a dark'Skinned 
man frying living fishes in the kitchen, it is enough 
to remember the well'known story in "Thousand 
and One Night" 

Nagarjuna : Regarding the tree'leaves shoes of Nigirjuna 
it is to be remembered that Vararuci also possessed 
such shoes. Vide Translation of Taranitha by 
•Schiefner, P. 55. , 

Chaurangi i Com : Mollesworth Marathi English DiC' 
tionary P. O Chauraijgi and the words derived from 
it. It means as ‘a man who is bundled on a stool' 
as his hands and feet are cut off. Com. Sanskrit 
Pitha, Sarpin and Jataka (Ed. Fausboell, VI, 4, 14, 
5, 12) ; a parallel appearance is the 'Schameler' 
in 'Spielmanusepos' of the middle ages of Europe- 

Jambala i A Yak$a. 

Jalandhar! : Com : Sarat Ch. Das : 'A Note on the Anti' 
quity of Chittagong, Journ. As. Soc. Bengal, LXVII, 
1898, No 1, P. 20fF quoting Sum'pa-khan'Po I, 109, 
line 9 (f where it is said : 'Jalandhari or B&lap^da 
was bom in the Sudra caste, in the western country 
of Sindhu, in a city which was called Nagara 
Thatha.' 

Sarerupa i A K$atriya and ■ at Pandita who became the 
Purohita of a king. , 
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Dakinipatha, 14. 

Darika, 11, 12. 
Dharmabhadrasri, 44. 
Dharmaksaghosa, 72. 
Dharmamati, 43. 

Dharmapala, 16, 40, 41, 43, 79- 
Dharani (s), 9, 36, 40, 42, 48, 66. 
Dhinkota, 10. 

Dinakara, 72, 76. 

Dlpankara, 42. 

Dohavajra, 9. 

Durhari, 44. 

Gambhiramatl, 69, 72, 75. 
Gautama, 8. 

Ghagha, 76. 

Ghamalavarma, 76. 

Ghantasalla, 10. 

Golennatha, 60. 

Goplcandra, 26, 28, 29, 31. 
doraksa (natha), 15, 29, 53, 59. 
Guhyasiddhi, 19. 


87 



MYSTIC TALES OF LAmA TARANATHA 


Gunamltra, 40. 

Gunetu, 40. 

Guni, 11. 

Harirasmi, 96. 

Hayagriva, 51, 96. 

HemelavajTa, 19. 

Heruka, 19,21, 22,24, ^3, 35,41.98. 
Hetaera, 12, 16, 63, 68. 

Hevajra. 20,35,38,43,53,96. 
Hunkara, 43. 

Jalandhari, 16, 23, 24, 27, 28, 29. 30, 
31. 

Jambala, 40. 

Jatasamjaya, 10. 

Jatijala, 40. 

Jnanagupta, 30, 31, 52, 61. 
Jnanamitra, 37, 63, 65, 66, 79. 
Jnanasakti, 46. 

Jnanavajra, 46. 

Jnanavati, 11. 

Kacapada, 24. 

Kukkuti, 56. 

Kalacakra.31, 37, 48, 50,51. 
Kalyananatha, 19. 

Kamaru (Kamarupa), 36. 

Kambala, 22, 23, 24. 

Kanakhala, 33. 

Karnarl, 58, 59 
Khatabhanga, 31. 

Kuaalibhadra, 11, 13, 16, 19, 33, 36. 
Krisnacari, 17, 19, 27, 28, 31, 32, 33. 
Krisnaja^a, 46. 

Kstipati. 11. 

Kusalanacha, 24, 33. 

Kusali, 43. 

Kurukulli, 9, 76. 

Laksmikara, 21, 24. 

Lilacandra, 24, 33. 


Lllavajra, 40, 46. 

Logi, 11, 

Lui^pa (Luipada), ll.r 

Macchindra, 56, 57, 58. 
Madhusndana Vasti, 73. 
Madhyadeaa, C, 13. 15. 17, 35, 42, 
60, 73. ' 

Mahakala, 9, 54, 65. 

Mahakali, 76. 

Maharatnamati, 11. 
Maharatnamuni, 11. 
Mahamudrasiddhi, 12, 22, 24, 32, 
42. 46. 55. 

Mahapadmavajra. 19. 

Mahamaya, 39 
Mahila, 28. 

Maitri, 12, 46. 

Maitrigupta, 12. 

Mahamayuri, 9. 

Mahavisnu, 42. 

Mahasrivajrasattva, 65. 

Mahipala, 48. 

Maitreya, 47. 

Manjughosa, 47. 

Mnjusri, 40, 76. 

Manjusrijnana 36. 
Manajusrimitra, 46. 

Mansing, 71. 

Marichi, 15. 

Matrika, 23, 29, 30. 

Mekhala, 33. 

Menaka, 66. 

Mina, 53, 57. 

Mukundavartl, 73, 74. 

Nagas, 9. 

Nagarjuna, 9, 11, 46, 54. 

Nago, 59. 60. 

Nandapala, 13. 

Natekana, 13. 
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Naro» ll» 13f 35i 46, 47, 49, 79. 
Watha Vlkata, 73. 

^Tlrguna, 36. 

Nin^anasri, 74. 

Odivisa, 18, 21, '32, 53, 78. 
Onkaranatha, 7, 61, 79. 

Padma'*byuri-gnas, 43, 48. 
Padmakara, 42. 

Padmavajra, 19, 43, 47. 
Padmavati, 11. 

Patahitaghosa, 72. 

Pingala, 58, 59. 

Plto, 49. 

Ptabhakara, 46. 
Prabbavatman, 37- 
Prajna, 22. 

PrajnaiJaramlta, 40, 50, 78. 
Prasantamitra, 42, 46. 


Samkara, 9. 

Samghabhadra, 40. 

Santigupta, 39, 52, 58, 61, 64,* 65, 
66, 67. 77. 78. 79. 

Saroha, 11, 79. 

Sarotuha, 19. 

Savari, 11, 12, 13. ^ 

SraVakas, Salndhava, 9. 

She^yak, 17. 

Silu, 46. 

Srisena, 46. 

Somanatha, 15. 

Srlmatlgarbha, 21. 

Sthavirakala, 8, 

Sugata, 70. 

Sukhakaragupta, 44, 51- 
Sukhavati, 10. 

Sumegha, 72. 

SuQyata, 39 66, 

Sunyata-Samadbi, 13. 


Rahula, 9, 42, 46. 
Radulabhadra, 8, 9. 
Rahulavajra, 17. 

Rampala, 13, 15, 50. 
Ratnakara, 74. 
Ratnakarasantl, 12, 43, 47. 
Ratnarakista, 37. 

Ratnakaragupta, 

Ratnakiftl, 45, 47, 61. 
Ratnasalla, 43. 

Ratavajra, 17. 
rNlm-ma-pa, 43. 
Ratigupta, 45, 52, 61, 64. 

Sad^na^egs, 43. 

Sagara, 12. 

Sahaiasiddhi, 23. 
Sahajavajra, 13. 
Samanta-Subha, 11. 
Sambara, 11* 


Tankadasa, 43. 
Tathagata, 18. 
Tara, 47. 
Tarika, 71- 
Tilll, 11, 35, 47. 
Tilo, 11. 
Tirthika, 12, 14. 
Ttilinga, 14- 


Udayana, 10, 11, 18, 19, 21, 22, 23, 
24. 40, 43, 46, 63. 

Umapatl, 70, 71. 

Upadesa, 12, 13, 16, 21, 24, 26, 30, 
^ 33, 44, 51, 53. 54, 55, 56. 58, 
60, 61, 63, 64, 69, 70. 71, 72, 
76. 78. 79. 


Upagupta, 8. 
Uruvicha, 32. 
UttarakuTu, 10. 


Vairaginatha, 59. 
Vajradhara, 7, 80. 
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Vairaghanta, 11 , 22. 

Vajrapatil, 13, 18, 49. 

Vajrasattva, 12. 

Vajrasana, 36, 43, 44, 48, 50, 72. 
Vajrasri, 44. 

Vajravarahi, 11, 16. ^ ^ 

Vajrayogini, 12, 49, 50, 60, 6^ 65, 
70, 78. 

Vedananda, 72. 

Vibhucicandra, 33, 37. 

Vldharbha, 9. 

Vldyadhara, 9, 11. 


Vidyadhari, 13. 
Vldyapada, 42, 43, 46. 
Vilasyav^ajra, 22. 
Vicnalasya, 70. 

Vinapada, 21. 
Vlravandhu, 71 ,* 

Virupa, 14, 15, 16, 31, 60. 
Vyali, 55. 

Yaksas, 9, 10. 

Yakslnis, 9. 

Yamantaka, 37, 70, 76. 
Yogini, 8, 13. 
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